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Editor's Note

“In its anthropological meaning, culture covers everything;from
hairstyle and drinking habits to how to address your husband's
second cousin”
Terry Egleton
(The idea of culture,(2000),0xford,P.32)

Nobel Lauriate V.S. Naipaul argue that the post colonial
world is witnessing the emergence of 'universal civilisation'. This
idea implies a process of cultural integration which aquired
momentum with the end of cold war and begining of imperialist
globalization. 'The new world order' globalized the western
cultural values and established hegemony over national and local
cultures. This hegemonic process peripheralised values, beliefs,
orientations, practices, and institutions of local people. As a result
the binding forces of local collective weakened and people
alienated and even uprooted from their natural cultural entity.In
this backdrop it is important to preserve anf:l r:c-mprehjend the
identity markers or lived cultural experiences which are
conserved and transmitted through folklore, oral history and oral
tfﬂdlﬂﬂ% special issue of GASCR] brings together research

articles on folklore and Oral History. I hope tl.'ml: the acad‘emi-:
community would respond positively and creatively to the ideas

and findings shared here.

Dr.P.].Vincent
30.01.2015
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God Goody Goddam or Hari Haram Haraam

Dr. E.K. Govinda Varma Raja’

The Upamshas:_l ' the ancient scriptures of India describes
food as bnlrmfmu, the divine reality. The physical body of a living
creature (including man) is born of and lives by food. Food
promotes good health and happy life. It prevents diseases.
Incorrect diet is a major reason for diseases. Each and every folk
has its own food habits and systems. It is a hallmark of their
identity. Production and proceedings of food was found by
primitive folk and was then handed over to the new generation.
The indigenous knowledge about folk food modified by the folk
with their innovative contributions while fast food fulfils the
needs for convenience, to the modern folk may be much in lost
in the past process. Our older generation make food by the
materials available from the nature especially immediate
surroundings. Nothing can substitute for nature, either in living
or in collecting food. The more we depart from nature in our
living habits, The more we must suffer in the long run.

The people of Kerala is a union of different kind of sub
folk such as clan, caste, community, class, cabal, cadet, cabaret,
coastal, rural, urban, tribal, occupational, regional, religious,
residential and linguistics. Each folk has their own way of
collecting, cooking and distribution systems. When broadly
classify the folk regarding their option of food as vegetarian and
non- vegetarian, vegetarians itself may be classified jaina food
and bramhanic food. Jainas do not eat onion, garlic and papaya.
Certain groups of Bramhanas eats onion and garlic. Even among
the tribal folk certain group are strict vegetarians. Some of the
vegetarians have habit of using egg. The rise of Jainism and
Buddhism had damaged the Hindu religion to some extent. At
that time Aadi sankaracharya reformed the community . Then

the Brahmans of Kerala became strict vegetarians. The practice

of non- vegetarian food especially meat eating is not a sin

* Head. School of Folklore Studies, University of Calicut
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according to our tradition. It may be depicted in our myth 4y,

legend.

Dr. V. Govindan Namboodiri in his book sray,
sacrifices in kerala mentioned about the pruhill:ritinn of animg
sacrifice as “ there also only goat should be immolated, why
sautramani is prohibited is clear- it involves immolation of a by
and surahoma. This prohibition assumes importance in the light
of the prescription that sautramaniis to be performed after
finishing the soma- sacrifice with agnicayana. So sych
prohibition is the natural consequence of the utmost adherence
to vegetarianism and the holiness attributed to come in the later

times”

We followed our traditional food habit system up to
recent past. In the sangam period, people who lived in thinai
system (Thinai is the division of tract according to the physical
features of the land. Mountain people collected fruits, roots and
bulbs for their livelihood. Some of them hunted animals. The
coastal folk’s traditional occupation was fishing. The people who
lived in the plains depended on agriculture. The collection of
fruits and roots were the practices of rural folk till 1970. Once the
place Embet (The place of Pariyaram Medical college is situated)
was a thick forest. The then chief Minister of madras Presidency
Rajagopalachari inaugurated a TB sanatorium in 1954 at
Pariyaram. Later the Pariyaram medical college was established
there. The nearly rural people of Embet collected Indian
gooseberry and distributed for the needy. They also collected
Arrow root , jackfruit, mango and indian dates . Those days the
majority of the people bought Mathi (Sea fish). Some times they
even got 100 mathis for 25 paise, Fishing in river water and in
the beach with simple folk technology was a common scene in

Kerala. They also collected oyster, shell fish, prawn from river
and sea water,

The folk look after domestic animals such as cows
buffalos, cocks, Boats etc. In auspicious occasions , they prepa
eVen cow meat. There was no prohibition for meat. Among the
Vegetarians, some of them did not eat onion, garlic 2
papaya. But the whole folk tolerated others' food habit system*®

2 ;
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The attitude of the folk towards certain food item is different. In
the case of pig meat different communal folk  consider it
differently. The Hindu community think that pig belongs to the
race of the third Incarnation of lord Maha Vishnu (Hari)-Varaha
Moorthi (God). The Chritian community consider the pig as a
tasty food (Goody). At the same time Muslim community
prohibited pig meat. They consider it is haraam (Goddam).

The non vegetarian folk usually eat fish, egg, chicken,
goat and cow. Why they are keeping this ascending order of
using non vegetarian food is due to simple economics. In those
days, fish was not exported to other parts of Kerala. It was
distributed in the same area manually. When they got much fish,
the cost of fish became very less. The extra fish was uses to make
manure. Chicken, goat and cow are domestic animals. Except
cow, all others are farmed only for food. The reason for the
importance of cow was not in the account of sacredness, but it
was for use in agricultural activities. When the cow or bull
becomes aged it may be used for meat. There was a ritual
practice running among Hindus to gift a cow to a bramhin. In
those days, it was known as ‘pashudhanam’ (to gift a cow).
Instead of cow, the devotee gave a fixed amount as
pashudhanam, that may be one and a quarter rupees. A proverb
uttered by the folk,” Dhanam kittiya pashuvinte pallennaruthu” (
Don’t count the teeth of a cow which is earned as gift). It is
pointing out that the cow becomes very old. Sometimes it may
be sold out to a meat merchant by the bramhin. Even dead cow
was also eaten by the lower caste people. When a cow died due
to sickness or accident, the householder informs the lower caste
people to dispose it. They brought it by dragging to their home
and ate the meat and made chappals by the skin and even
making musical instruments and sword cover and money purse.
The givers and buyers are well aware about the fate of cow.
Those who are against the eating cow meal were Very ﬁllly‘llt
about the using of the product of vow's skin and medicine

‘Gorochana’,

In Srimad devi bhagavatha the conversation between
hwamithra and his wife exposed the eating of cow meat

saint Vis 1 : | s
when saint Viswamitra completed his

and dog meat. Onee

3
Research Journal 1{1), 01-06
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. Jurned back to home, he asked his wife that
EET:EiI{:injhj‘iiz;:agr the famine? He Huffﬂff'-"l_ much hin"SElf ko
—vercome the dark days. He m-_*ntiﬂll"f‘d an incident to his 1I|,~.rffe_
When 1 become hungry, | entered in a chandalas house like 4
thief to get something to eat. The house hold was s:_mﬂcl Sleep.
Hence he opened the kitchen's door fﬂl"_:“f“”}: ‘”j”'i tried to open
currv pot. a little bit of dogmeat remaining inside the pot. On
that moment the householder chandala woke up and uttered a5
follows- who are you? Why are you trespassing }“ my home and
open my curry pot and what are you doing? Wl_th the 5hiuering
throat he told him that he was saint Viswamitra. Intolerably
hungry, in search of food take your curry pot as like a thief,
Anyhow, he was a guest for you even though I came here like a
thief. May 1 5I::|ni], my E]JPE'II".‘E with your d{lgmﬂ'ﬂl’. Mo, T didn't
give.

I didn't give you my food. Those who are keeping well
being of the world as Brahmin not taking food from a chandala
(lower caste man). You are right . But a man who should save his
life at any cost. After that let us do remedy. Viswamitra hungry

death caused to hell. So an optimist save his body at any cost
even by stolen.

The wife of Viswamitra explained her experience. In the
famine period. She tried to sell a boy. At that time king

Sathyavratha told her he will give as much as food for kids since
the arrival of Viswamitra.

Sometimes he hang pigmeat or deer meat on the
branches of the tree in front of our house. One day he did not ge!
meat from forest. Hence he stole one of the cows of vasishta

‘I.Faf':ilshta f"fr.'-sud him to become chandala. So at any cost you
hrlng out him from curse. |

In Valmiki Ramayana it iy described

(His Mmi::?rigg forthwith the beautiful chamber of KHUEH_IFE
e he ri rama_ actually saw there his mother causiné
et Poured into the sacred fire(16). He also saw kep!

¥ and for the worship of the soda thers cards;, unbroken
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grains of rice and ghee as balls of sweet meat and oblations to be
poured into the sacred fire(17)".

In another incident Aranyakanda (663) canto 46

“Being invited to dinner ( in the aforesaid words) and
closely observing Queen Sita( the princess of Mithila), who had
uttered the full formula( with which a guest is invited to dinner),
Ravana fully and resolutely up his mind to carry her away by
force and (thereby) to bring about(his) death.

Then, looking out for her neatly dressed husband- who
had gone a hunting with lakshmana- and casting her eyes round,
sita only saw at that moment that vast green forest but not
Sreerama and lakshmana.”

In adyathma ramayana of malayalam , Ezhuthachan
depicted the scene as seeta revealed secret events to hanuman as
follows

# 1 will tell the token word you convey it to my husband
Sreerama . During the period of the life at chitrakuta. I try to dry
the meat in the sun light. Srirama layed on my lap to keep his
head. On that time the son of indra disguised as a crow and pick
the meat and it make wound by the beak. Abruptly Srirama
woke up and send a divine arrow to crow.”

The holy scripture yajurveda clearly mentioned
immolation of bull and cow in rituals. After the influence of
Bhakthi movement , the classic literature started describing anti-
:mmolation doctrine. There are innumerable events may be
referred from the sacred literature in support of i.nmm‘latiu‘n of
bull and cow. The taste of food is depending upon hunger. Food

is god; so cow is god.
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“Inanganoot”A death rite in Malabar.
(Case study done in Aroli village of Kannur District
Kerala, India) r
Ajayakumar .A.V.*

According to different dictionaries the tradition is defined as

" the transmission of customs or beliefs from generation to
peneration, or the fact of being passed on in this way.”

“the handing down from generation to generation of the same
customs, beliefs, etc, by word of mouth”

“the body of customs, thought, practices, etc, belonging to a

particular country, people, family, or institution over a
relatively long period”
"a specific custom or practice of long standing”

All day news paper is occupied with obituary page. The
demise column is elaborated with the term sanchayanam, pindi
adiyanthiram etc. Many secret ceremonies were not yet disclosed
by several communities. This paper is about such a practice. It is
about the maniyami community newly renamed as Yadava
community by government of India of Hindu religion. Sri. A.V.
Krishnan master, renowned artist, theatre activist and more
teacher passed away before months and the practices were
observed seriously and made this paper from the field itself.

After death it is believed the dead persons soul is
remaining there for days and days. To satisfy his will and
expectations the family members were serving certain
ceremonies. The family members observed PULA ;they have no
right to mingle with other peoples- in a way untnuchah]lw for
the customary practices. Submitting 12days " Balikarma: 1s one
among them. The direct blood related personalities can observe
this practice. Brothers, sisters nephews ,nieces sons daughters ,
their kids and the wide tharawad personalities can join in this. If

* Folklorist, Kannur



‘A "Ir "Inﬂﬂgﬂ"ﬂﬂt”"ﬁ' dﬁﬂﬂ[ J'ﬂ'-E' I.n Mﬂ,ﬂbﬂr
Ajayakimar ..

, there under their family the ent

certain .tem]:rles ar;;i i:;r;u;: ::d t e il 1t B rﬂutirﬂ
is rt?EtrlctEd fE;Liq period or it will be served with the passive
EEW}E?S up:{:ﬁ {':ihl.'f families. After the cremation the balikarmg
PHEE:EI::::;-!. from the second day. The compulsory custom on
E‘niﬁ iE to be observed for 12 days andl g tWﬂtED“EdM“E xis
One female) of them should serve this on all t. e5e si,'q.rs, One
should be male and other should be female. .FI'E"H’II'JHSI}i' it Shﬂum
observe by the senior nephew and senor :'EIEEE'- But when joint
[EII'I'I-“]F 5}"5’(‘.’2“1 is tﬂ'hﬂﬂ}? disturbei:] it 1 Shlfl'Ed. to the son and
daughter. If son is not there or not have son or in case Gf. female
also it may be replaced by the close relatives. E}n the third day
the male is going to the crematorium to pick his body balance
such as bones to ;‘}ﬁmplEtE the EE.'I'E'I'I'IUI"L.lﬂ.i ]JI'EI'CﬁCEE should do
within 365 days of the dead person. Previously it is cremated
after taking a dig and keep the coconut shells and firewood.
Now changes are taken place to gas and electricity and more
ovens made of brick and laterate stones. . The ashes were
collected and placed in a new dig of six feet length that they
believed second burying is taking place. After putting mud on
this ashes there are ceremonies to satisfy the dead soul and the
fellow peoples who were buried or cremated there in the
crematorium. Three fire lighted torches were placed in place of
Head, middle and foot in which the centre torch have three
lights. This three establishes the Hindu mythical belief of srishti,
sthithi,samharam and more the lords brahma Vishnu maheswarn,
Eleven small leaves were put in and around the mud hump.
One bunch of coconut flower is detached into 12 pieces and
made a square in and around the fire torches. In the eleven
leaves rice were served and a curry also mnamely
:;L;‘;I;:tﬁ'mtfiﬂatlﬂn of three) . There is a compulsion the curry
should une:-m vegﬂaﬁ ‘es. One should ripe plantain, other
vegetable for e -‘?’t;'ﬁm o tha third should the stem of ary

& Thalu or chempy . 1t should not be cooked but

red chilly and turmeric should mj :
i minced, No s art
from this buttermilk and ghee w ; salt is allowed. Ap

coming back after throwing
d to ban the remaining souls

8
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“Inanganoot” A deathy rise i Malahgy

Afayakumar AV,
back to house, By the

remaimning is with the family as 4
burial bed..chithe. when the body
cul from the covered cloth and i

siece of cloth and it is overed : ;
:1[ the house. While ‘i“:“Hll:l_*llr:::p::-,:::m knife .nm_l kept out side
i e5 of bali this knife should
keep with the male persons who were observing this. pr '
rice(raw rice only) they were keeping in the south mfﬁﬂf"ﬁ
the courtyard where a tender coconut fixed in mud and more a
platform round in shape with a ten inches diameter to do the
sermons. For ladies there is no platform or tender coconut. The
senior male is serving the cooked rice first by keeping grass ring
m his forth finger and a tied grass ring on the platform. The
grass used is Karuka a medicinal grass which is used for stomach
diseases and more the metal have no roll in this ceremonies
except the carrier of cloth piece. All the male should keep one of
their knees on the tender coconut holding the watered pot with
left hand and keep the cloth covered knife in his back and
submitted the thilodakam on the platform. The females observes
the same by keeping a piece of plantain leaf in front. After doing
all the members the first person ends this process by pouring
water on this and cutting the leaf in two pieces and unbind the
two grass rings. Then they came round for three times except
the ladies and the first person get wet his hand with water and
clapped for three times. Other time the wet hand clapp is a
taboo. It is a symbol to call the soul which the clan believes the
soul is transferred in the form of a crow. If the crow did not
take the rice it means the soul is not satisfied with their
performance. Soon then the family members contact the
astrologers to know about the dissatistaction of dead person,
Several ceremonies were taken after to console the dead persons
soul. In the hurry time of the new society it is hard to observe thlr.‘
twelve to fourteen days ceremonies in the house. So it is
restricted to two persons who have enough time and will to do
the practice. On the third day ie the mm'huymmmllw can observe
the twelve days bali at a time or on the twelfth day. 1If the
astrologer said there is AKANAL then the lower community
should perform certain ceremonies in_ the huuse. _wht:n-.:ut;w
person is dead. If the death is in the hospital the practices wi 3
in the house only. This lower community person can enter eve

9

Person who g cremated  latest his

A remain cloth cut from the
'S wet fired a piece of cloth is
14 believed  the souil is in this
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“manganoot” A death rite in Malabgy

R T T
Afayakumar es. They helieve that the Yamay

iy the house of uppPer class ”W-"PI - s while the soul is taken
lord of death kept certain thing? ke back the |
the lon v come back o the house O ,m. - b=
away-. “," "f'w wor like the immaediate visit of lord yama to
things. The clan ™ ken place on the 12% nighy
the house.

betore the pine

This ceremony will ta
fam neerozikkal.

According to William R Bascum on his fﬂu";”“ﬂi“'ﬁ
of folklore it is proved that the folk wu_ll tranﬂfnrlm or ¢ l;ﬁ?,ﬂ .th.E
customs on their need . The other religious peopié may © ink it is
nonsense. But the society and more the folk have certain sense,
They are the least bothered about the other community or

religion or whatever it.

On the day when the 12 is completed 1n the night certain
important ceremonies were taken place. A dead persons craft is
made with boiled rice on leaf which is covered by a new cloth
and putting rice by every one who is gathered there. Here it is
not a privilege limited to family but every people can observe
this. Many of the time it is seen that the students who were a
teacher or fellow men who worked together or neighborhood
performed the sermons. The identification of the body will do by
keeping hole in place of women or hump in place of men. It is
taken to river by howling Hindu slogans such as’ govinda
govinda narayana’ etc and all the physical remaining of the dead
person for eg: the tender coconut used for bali, his horoscope or
his d.ress etc., The thirteenth day and for the fourteenth day it is
LI':;:’:E "?ij?fé- D; the lhirl:t?ﬂnﬂ'll day it is athazhamoot and the
elders uFt:: died Pyi:'*:;u!ri;m{]!:hmﬁdm]rtee?th i) fﬂ?s-t s
foartoesiil i fa m-n e Lh ?TS Will_ not participate on t_ht.‘
is kept apart and h;: 5hl:rml1§ LL%L t.rur}ﬂm“ﬂ a single personality
demise. He is coming i uld be satisfied on the 40 th day of the
: & in the picture when the cremation is done

the people will gather in the ¢ ; SR
crematorium, The son or th'-:"—'”}f-‘ﬂ'd after the arrival from the
person to complete all the L;:::::::: 1I'I|EP|1.1."W will request t}?l
father .mother or uncle au o ralated. to: death of 4
Minimum four clan head sh T?’ the 130 day and 40 day -
is selected. He will agree th'{\-“jj ¢ h!."lhuru while The INANGAN
day 13" day and then o 15 and will present on the 3~ day 12
n the 40t day. There will be greal

10
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feast.When the Inangan is arrived after bath and he is seated on a

tortoise shaped seat. His foots were washed and boiled milk
were served. Before placing food the senior in the house will ask

a question which food item is more likely to serve. Mostly the
person is demanding for cooked pappad. This person is fetched
with his on satisfaction and paid new cloths and money and
gave a sent off. This important ceremony is taking place in the
new age also. The tradition observed here is the mythical belief
of placing in paradise. All dead person will placed near Lord
Siva if men and if lady to Sakthi. The evil soul (Prethathma) is
reshaped with all ceremonies and after the satisfaction of inangan
it is purified to eternal soul and send to paradise.

The folk have certain ideology which was carried over
vears and practices over periods will not vanish at once.
Changes were happened in the living system, family system,
political system and still how it is carrying over..t is nothing,,

the sub conscious mind is still alive...

11
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: d Worldview
i fu: Evolution an
Maappilappat
Manoj. VT

raditional — SONES N Kepy

many IR : i
] o', ‘ldanadanppaatty’, i

i A Thekkanppad
& anppaattu’, TTheks i its go :
."n. MJH;::[I;I‘R them, which are based upn_n ‘ I:.'-.T F"[;’Hrﬂphm
r‘:‘::iu;\ Besides them, traditional folk :Iﬂ.-l::.g!; |L a"‘-;;'fj :lr::m“n
LRe : : = _.- . 2 B
religious folks too, folk songs of ‘Malaya’, T'u ybaseg_i aniy,
'mnﬁmunitim are examples of such folk _5"3!“55; : _nnl Caste
::,,mup Maappila songs belongs to TE]'IE"J:UEK ﬂ”;-- It i the
traditional folk songs of Muslim Community in kerala.
is in Arabi-Malayalam syllable. The
name ‘Maappilappaattu’ stresses it is the songs of Maappila(s)
(Muslim Community). But the function of the songs and the
singers shows it is the songs of every caste and creed in Kerala,

Now a days, the people in each caste and religion are seen to
entertain and enjoy Maappilappaattu.

‘Maappilappaattu’

Maappilappaattu has a tradition of its own, it is not
prepared and handled by a particular folk, but it was prepared
for the folk and is so recognised by them. At a period of time
Maappilappaattu was sung by Maappila in Kerala, but today the
situation has changed. Like many other folk line forms,
Maappilappaattu also go through time to time and space to
space changes to become a folk tradition.

To  understand the communal harmony of
MaaPPf]ﬂppaattu. we have to examine the way in which the
E::PP;:: ;‘:{Tmu?it}r or Mﬂﬂ]frpilappaattu existed in Arabi
ale E!i‘; = l!:”::;d In “Mekka'. At those times, Madeena Wos
i wu:; himfi Abeeb Ibnu Malic, who practised Sabi religion
prophet Mﬂlhar:i: i:|M His rule was infamous. It was then 'hﬁ.[
religions are safey * Arose. He opined, the basis of ever
of every religion jju- ltj ¢ and equality. He believed that nutshel
_-_-_-—_-—_, » the same, He believed people get peace @

" Research Sch _‘_—-—_‘_‘_—-_
otar. School of Folklore Stygies, University of Calicut



Evolution and Worldview Manoj V.T
anoj. V.

:!fetj.r. only by equality; therefore it is imperative to reduce the

1:;*:_1‘:::& l'r.et:uw:ren having and not having, land lord and tenants,

In his opinion, democracy is the medium of governance. He

thinks the aim and messages of Bible, Bh i
ssages * Bhagwat Gita and Quran
are the same, Muhammed Nabi's revolutionary ideas ggu him

;::'P;"md from Mecca; Abeeb Ibnu Malic gave shelter to him at
adeena. He retired from his rule to place Muhammed as
Khaleefa and ﬂ.'LE' country became democratic. Hence Madeena
became a happiest country. All the people believed in different
religions but followed Muhammed and they called themselves
as believers of ‘Islam’. The word ‘Islam’ means peace, safety, and
equality. Arabic, who believed in Islam, reached in Kerala for
trade. Cheraman Perumal the then ruler of the Chera kingdom
got attracted by the Islam as a religion and received it from
‘Makka”. He spent some years at there, getting married to
Rajiath, sister of Malic. He died at Yamen, while his wife and
children returned. Cheraman Perumal sent a letter for his
confidants, to Chera, who ruled Kerala at that time. Chera
permitted a place at Kodungallur to build a Muslim mosque,
and help them to do trade activities. Chera, who is in Hindu
religion, helped Islam followers by money, man and place to
build Muslim mosque, is a better example of the secularism of
Kodungallur kingdom.

The historian and philosopher JDP MORE in his book
'origin and early history of Muslim of Kerala 700 ﬁD-?H}DﬁD s
depicted the relationship between Arabs and Keralites in the
chapter Vasgo De Gama and shake Sainudheen he 1has qputed
the lines of the epics ' Al-Mubeenilis-Sameri-Allahi-Yuhibdul-
Musleem In' It was written by the bmfl:her u:-f Shake
Saainudheen, Abdul Azeez Al-Calicutty. The _fnen:.ishlp .ﬂf the
Zamorine Raja of Calicut the muslim community of Kozhikkode

has expressed very touchfully.

The followers of Islam, lived many years 1in Kerala. "Ii‘ll;xjey
married women from different religion like Hindu, }H‘?d .;:
and Jainist. Local people interested to make relations IE; dmas

' ied Kerala women ca
Arabs. The Arabs who marrie s Rl
‘ i ning: new groomj.
: la’ of ‘Puthiya Mappila’ [mea . o
1:11:.1_-};;}?&51: new name, and the name became epithet
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community name.

Long back, that was the time of origin of Islam
religionThe rulers was not promoted musical songs due to the
belief of that it was the symptom of the adonnation of Sathan
(evil god).But later in the period of Usman music and songs
were promoted the people of Alhijas begin to amuse rhythamic
music and playing of musical instruments was usul the
professional musician were originated.

Arabic-Malayalam syllable was made by the Maappilas
in Kerala. It read in Malayalam and write as Arabic. At that time
Malayalam had no separate syllable. Arabs made this Arabi-
Malayalam to communicate with the local people. They used it
to propagate religion and for trade. Maappilappaattu originated
in this syllable during the early days. The messages of
Maappilappaattu are, one God, peace, safety and security.

Islam religion originated to combine different religious
groups in Madeena.In Kerala, The maternity of the maappilaas is
in different religious groups.So in all its respects,we can see that
maappila and maappilappaattu  represents communal
harmony.In first stage,maappilappaattu used for religious
establishment,to talk about the glory of prophets,but at the
sametime,we understand through history that maappila and
mappilappaattu are the exponents of communal harmony.,

The rich Muslim culture seeded in Mecca and bloomed
in Medina, got its root in most of the civilizations around the
globe. Likewise its successors, popularly known as ‘Maappila’ in
Kerala, schooled their own branch of literature in Malayalam

fmd also a vibrant tradition of ballads and musicals as
Maap]?llappaattu'. The early stages of ’Mﬂappiiappaattu' could
be attn':-‘utﬂd to the early ‘Arabic-Malayalam’, that existed with
r;t:n Ft;::hw script and Malayalam words and phrases was lent in.

urther the early 'Mauppilappnuttu’ when analyzed clearly

showed a cultura) ardd Thics e
; Buistic am; i :
mixture of Arabic words in algamation as it had a

. tune with rest of Malayalam in i
Kook : : alayalam in it (eg,.
Ar:h;iﬁ:i: v;hrant City of Kerala was called as ‘Mmrgimde!:' lErr‘i
yalam, Where ‘moorgi’ g corresponding  Arabic
n Malayalam ig 'kozhi’). This shows an
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amalgamated character of the ‘Maappila’ society which in turn
made its literature intricate, which for a person to study or
merely understand ‘Maappilappaattu’ needed to be a scholar of
both the Arabic and Malayalam languages. The purists among
the Malayalam literature scholars weren't able to digest this very
fact and has strongly negated the argument of existence of
Arabic-Malavalam. This negation cannot stand as through the
hmeline of Malayalam literature shows many such instances,
arguendo the "Manipravalam’ of Cherussery and his other works
are a fine example of Sanskrit-Malayalam which is nothing but
another linguistic amalgamation, such is the Arabic-Malayalam.

The origin of Maappilappaattu when investigated, its
very purpose was nothing but prophesying Islam as a religion
and popularizing its culture. Later like any folklore
‘Maappilappaattu’ lost its original idea of prophesying religion
and shed its fundamentalism through the passage of time. It
evolved itself into a part and parcel of the lifecycle ceremonies of
‘Maappila’. Without any exaggeration every occasion of a
Maappila had its corresponding ‘Maappilappaattu’, may it be
the occasion of a birth of a child or if the ‘Maappila® is lying in
his deathbed, "Maappilappaattu’ integrated itself into every
festivities and sorrows of a "Maappila’ as a prayer to the
supreme one. Therefore tracing through the political idea in
‘Maappilappaattu’ we could find that it has transformed itself
from a vendor of religious ideas to a prayer of common man to
the supreme one then turned itself into a part of the cultural life
of ‘Maappila® it later developed itself as a voice of ‘Maappila’
community to appreciate the esthetic beauty and also condemn
the social evils through sarcasm. This evolution of
‘Maappilappaattu’ is very interesting to be when studied,
through ages as said above from a vendor of religious ideas it
has transformed itself into the wvoice of the "Maappila’
community, amassing a rich folklore that could represent itself
as timeline of the community. The debate of whether the
postmodern Maappilappaattu that has denounced itself from all
the traditional music and rhythms could itself claim to be a part
of the original Maappilappaatiu is irrelevant, as all the changes
that it has received is a change that the community itself has
endured and it is to be remembered as argued above that

Research Journal 1(1), 12-20 15



Evolution and Worldview

Manoj V. T il | ”
is nothing but the commumity’s VOICE. IRe

of Maappilappaattu derives its energy flrf]m
chal roots and the linguistic tradition
attu along with its original tunes has
further developed itself by taking ingpiration :::dhmmerﬁe
making an equ walent another from SONgs and rhythms of the
rituals and art forms. Later on the
Maappilappaattu version superseded In pﬂpulant; ﬂ;ﬂihthe
original indigenous work, it went to an extent .tha.t t e rhythms
got appropriated to the Maappilappaattu to which it is part to.

Maappilappaaltu
rhvthm and music
its patriarchal and matriar

that it holds. Maappilappa

indigenous rites  and

The similarity is not unique to the indigf:nuus work, on a
magnified view it could be seen that Maappilappaattu t'l.ad a
spot on similarity to the periods popular sing songs. For this the
similarity of Muhyadeenmala and Ramayana Kilipaattu could be
cited. The works has alikeness in rthyming and in other poetic
elements. Apart from this we could see a resembling rhythms in
Maappilappaattu to the songs and tunes of Ottamthulal,
Parijamuttu, and Kolkalli.

Further when tracing the history of Malayalam poetic
literature, it could be categorically arranged into ancient,
medieval, modern and postmodern. The subject matter of
ancient period used to be ‘Bhakti’ (or devotion towards God)
and stories from ‘Puranas’ and rhythms and rhyming had its
very utmost importance. While when arriving to the modern
period the subject matter became compassion, humanity, love,
romance etc. this period lacked importance for rhythm, rhyme
and syntax of the poems. The period in between ancient and
mn-:.:lern is attributed as the medieval, during this period the
subjects of creativity were nature and social injustice. The period
:i_ﬂ_';:. to the _'“mi“f" is the postmodern period, abstract is the
r':' t::-.r: ":LH“E.P”"“L the poems defied the traditional norms of
uhﬁtmrl, I'}!:S:: f"]“d ’:}’f‘tﬂ‘ri N poems, often its theme is itself
Merabine ﬂjﬁuﬂl Knges that accorded with time in Mﬂlﬂj’ﬂlﬂm

mply effected the Maappilappaattu tradition. A
an Exﬂmplu, the L‘urly Eliigl_'u of Maa il : 1f1on. As
the ancient period mentioned aboy f“'[l"]hlppng{tm IS, congruent to
stages of MaﬂPFilﬂFPﬂﬂttu were rL|1' e Elibjea.::tg n *h? PR
Prophesying s idems, Later fo g o oA WS

: n  the medieval period
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Maappilappaattu shared the subjects of the period such as
nature and social injustice. The case with the l‘mstmmlvrﬁ P'E'rin-r:i
is no different Maapilapaatu yet again shares the character of the
period of defying all traditional norms. Hence to conclude it is to
be understood that Maappilappaattu understood the Hf'lh'{'l of
time and spaca nad enjoined with it always making it distin;:tf}f
popular at all times. Further, arguendo, if the postmodern poems
of Malavalam which similarly has denounced the traditional
norms could still stand as a part of the rich poetic culture, then
the same arguments which enjoins the postmodern Malayalam
poems to the traditional ones also enjoins postmodern
Maappilappaattu to its rich traditional folk.

Many cultures had the fortunate chance to be a part of
this fertile land that has always nurtured and accommodated the
tradition and folks that it brought. But rarely it escapes the
process of appropriation, that when appropriated it loses its
distinct identity and becomes a part of the existing ethos of the
land or when such appropriation fails, it erodes itself from the
society losing its popularity leaving only its traces in micro level.
However interestingly ‘Maappilappaattu’ and the Maappila is
part of this land for centuries unaffected by the process of
appropriation and never during its life time has faced an
existential crisis and has strived without any fear of erosion. This
brings a legitimate and an intriguing question what is so special
about the ‘Maappilappaattu” and its enjoined folk that it still, as
described earlier it has taken its form for the postmodern era,
has its own distinct identity. On having a magnified view of the
whole folk treasure imbibed in the ‘Maappilappaattu’ one can
find that the reason is evident, ‘Maappilappaattu’ and the
‘Maappila’ culture is itself is nothing but a synthesis. It has its
patriarchal roots from Arabia and matriarchal roots from the
native. An example to this claim is the similarity in ‘Muhyadeen
mala’ and ‘Ramayana Kilipaatu'. Further we could see a
rhythmic nexus to the native art forms such as ‘Kolkali,
‘Parijamuttu kali’, ‘Ottamthulal’, ‘Udukkukotti paatu’, '|’u"u‘~*ﬂf"
paatu’, ' Kalamezhuthu paatu’, “Thotam paatu’ elc.. Therefore it
has to be said that ‘Maappilappaattu’ was motherly nurtured by
the native land, which it even today draws its lifeblood from the
native culture that then existed. It is nothing but a reflection of

recearch Journal 1{1), 12-20 17
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romantic songs to sing and it today is part of cinema, sports and
even advertisement, what not it is, it is everything as it has
bewitched everyone. This gracious outlook has led it to strive
through centuries and will strive through the centuries to come.
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C
oncept of local cultyre in times of globalisation

Dr. P.J.Vincent'

ﬂst_EDIE;];:“ELENPEN?ME 15 not sumethirl‘-g of the past in the
Psw ST d. Itis a da}' to da}r reality as it continues in
: . rational production relations succeed in
integrating the economies of the colonized into the world
capitalist system. The appropriation of the economic surplus
produced in the colonies enabled the colonizers to accumulate
vast wealth and achieve enormous material progress. The
imposition of internal division of labor under formal colonialism
laid the foundation for neo colonialism after decolonization.
Kwame N Khruma viewed neocolonialism as the last stage of
imperialism and presented a model of neo- colonial expansion
through cultural hegemony (1).

In the neo-colonial phase of capitalist expansion the

erstwhile colonizers are in aposition to continue the total control
over the resources of the decolonized states even without direct
political control and administration. An extensive and very
complex inter- state, inter- social and inter- cultural network is

i hich contain a
developed to dominate the world system w
1:=Ilura1if‘ryr of societies and cultures. The developed West

integrated other parts mfl ﬂ}e w?t:_lld thﬂrt;zﬁ}:ﬁiﬁf‘uﬂ;
. i Wil

Wﬂﬁ.m“-‘I o h l:rs specific traits of cultural impenalisnlr. :.uhich is

capitalism S ? and most successive of imperialist policies (2). .“

ﬂ}e o Euh[: Ecunquest of territory or at the control of economic

il']fm::n’:} ::ht:mnquest and control of the minds of people as an

ife bu

; ! 5
' ower relations (3).culture mo
instrument for changing PO A5
*I-:.r]_;secifica[]}.r ideology is the devise to conquer minc i
i jous demise 0O
. after the inglorious nige of Sy
11:;] “ t}liggf‘ﬂcﬂsﬁ of neo colonial exploitation intensified
socialist bloc.,
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sea change in the international socio-political and
and as a result the world has become a global

< has been started in the early 1980s itself. As
foreign capital has

cultural seenario

village .This proces
paul Sweezy put it, “in the periphery, i
{‘ﬂEtl‘ﬂl[‘d more widely and dWF"}' than ever before” (4). The

world has internationalized in its basic dynamics. The market
forces started virtually controlling almost 41l aspects of human
interaction

activities. An ever-intensifying network of human Ini
across national boundaries became a reality The historical
process of globalization or natural integration of mankind is

entirely different from the imperialist globalization which is
nic. As a result of contemporary

undemocratic and hegemo
globalization the post-colonial world became the victims of an
indirect and subtle form of domination by political, economic,

social, military or technical forces (5).
The globalization phase of capitalist dev elopment is viewed
as a phase of deepening dynamics of capitalist integration(6).1t

restructured the capital-state relations, capital -labor relations,
and core-periphery relations. The change in the state-capital
relations resulted in the internationalization of the state in which
the states becomes a vehicle for transmitting the global market
discipline to the domestic economy (7). The new capital - labor
relations gave rise to a NEW global world of work. The core-
Periphery relations becoming increasingly unequal because of
monopoly control over capital, technology, market, media and
weapons of mass destruction. The monopoly control of these key
factors enables the developed countries to appropriate the labor
and resources of the rest of the world and integrate them into the

g}nba] culture.
‘ Glnbaliz.atiu_n gave rise to a new global class and a new
social structure which resulted in the formation of what Susan
5}::;;\5&_ ”has called the “international business
.:HI; 1z.atmn [B}.Hnbel laureate V.S. Naipaul argue that the post-
E{;‘rﬂiﬂj;;ﬁ:n?‘rl{g} FII%h w1t!:::.'55ing the emergence of a "“universal
; ‘ (9).The idea implies a
A . . process of cultural
;dg:l::ﬂb[; Whlifh ﬂL‘ql.lll'E'.d momentum with the end of cold war
g Ei-hem%.u ﬂftun-pnlar world . “The new world order
estern cultural :
s e e azdu?; ﬂlvaiues and established
cultures. The civilized
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societies have many things in common which distinguish them
from pre-modern  societics, The common standard  which
qualifics a civilization is set by western world and imposed
through hegemonic practices.
The concept of universal civilization is the product of the
Western world  more  specifically the cultural agenda of
imperialist globalization. It is the contemporary version of
pineteenth  century idea of the ‘white man's burden’.
‘Universalism is the ideology of the West for confrontations with
non-western cultures’ (10). The centers of great civilizations with
continuous and glorious traditions out rightly rejected the
cultural homogenization agenda of the West. ‘What Westerners
herald as benign global integration, such as the proliferation of
worldwide media, non-Westerners denounce as nefarious
western imperialism. To the extent that Westerners see the world
as one, they see it as a threat’ (11).The cultural invasion intends
to destroy the heterogeneity of historical and cultural
experiences of people in different parts of the globe and to create
a homogeneous multinational culture which is essentially
western culture. This process liquidates the tradition oriented
life styles of local collectives and creates a cultural condition for

the globalization of late capitalism.

Local collective is an ensemble of human relations
formed during the process of appropriating the resources of a
particular locality (1 2). It is an organic entity and has its own
distinct characteristics .The identity markers or lived cultural
experiences such as commaon values, belief system, customs and
practices, orientation and institutions are conserved and
transmitted through orality. Although the local cultures engage
in a give and take relationship with multinational culture they

preserve and perpetuate their own distinct identities.

ess of local cultures enable them to face the
of multinational culture  with  strong
ygenization. The local cultures
the disastrous thrust of the

The uniguen
unilateral invasion
underpinnings of cultural home
have to confront and combal
multinational culture.

ture is a collective of various folks and sub
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4 The ¢ nts of folklore,
account of testimony of the past (14).The ;le.nr;lcu"umsaﬁ e
oral history and oral traditions are assets of loca

provide identity and strengthen their cause.

folks. |
cultural valu
Tradition can .
and tolk cultore 111-.11-
radition which is tr
Avcording o Cervold,
mmueasurable wor
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al ansmitted orall
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Along with multinational culture,‘lncal cultu;;EE “:“::;2;
the ghastly communalization process which try to '; veg o
it on religious lines. Oral traditions and folklore ha ol
manipulated and misrepresented to creeEtE fanatic rle g :
consciousness. History is latent element in myths , legends,
traditions and various types of memuriesl abm:lt the East.
Manipulating academic history and making popularized
history’ which is deliberately introduced into popular memory
are parts of communal agenda to destroy the internal coherence
and consciousness of unity of people at the grass root level. The
democratic India stands on its cultural values which are evolved
through centuries and based on great Indian tradition and
secular political values provided by the national movement. The
construction of history in the view point of communalism is a
conscious act to revive the political authority of the elite caste.
This process will lead to the re-division of secular India on caste
and religious lines, The secular public sphere will be
transformed into a turbulent communal sphere.

It is a wrong view that communal divisions existed in
every sphere of Indian society. The local folks based their
existence on secular popular culture, The
extr 15 live ' ”

3 dat:t th‘l.‘.u hvuli experience from various types of oral sources

nd F-ruvldl-_an ideological firewall for a ¢
divisive politics. The multin
the  values ang identities

local history can

! ulture of unity against
ational hegemonic culture debases
of national culture while the
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Folklore as classroom strategy

K.P.Satheesh’

Introduction
Since Folklore has established its independence as =
i discipline, it started influencing the other academic
academic discipline, it _»,tnrtu.} culum has to be
discourses, including education. School cur?'l:t'll U] o
revised as per the time demands. The E]‘ai:illilﬂﬂﬂ cnﬁep]s n]
teaching and learning are radically improvised now. The o
texts and field interviews could achieve the status of learning
materials. The sensory experience and psychic EKPE“E"C"? could
also assume a place in the school curriculum. Learning .hF
doing, learning in groups, co-operative learning, r:ﬂllahnra_twe
learning etc are introduced as new concepts of learning, Besides
these, folk songs, riddles, proverbs, folktales, folk games etc
were suggested as various means to impart curricular statements
(C5) and building up of creativity among children. An activity
based teaching and learning process was suggested in the
classrooms. In the language classroom Chomskian model of
linguistics and constructivism, humanism and discovery
learning were suggested. Above all the language classes were
conceived as natural and touching the daily life. Dialects were
preferred to the standard language. The total learning process
was re-oriented to learning by doing, learning by living together,
S0 on an:d so forth. New curriculum made a new atmosphere in
gnwer primary schools. However, the impacts of new curriculum
in lower primary students are yet to be tested,

. This paper approaches (he pedagogical experiments
::ﬁiiig !I‘i:r;::ja;h;vparl of the new ¢y rr?{:u!um in which folklore
. He accommodated in the school curriculum

:::-::' the .ﬁrﬁ.l time. Herg tolklore  serves, a¢ a medium of
Pﬂl:“:;;lzg:i:l[f;:]l[; ef ficivﬂq!f. There is a functional shift on
o bL ange. Thig treartmttnt could be conceived
Y an agency, which is external to the local

: Fﬂli‘l.]]l}f, Schoo]

of Folklore Studies, University of Calicut



I alklore s classroom stralegy
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culture and hence as applied folklore

e new curriculum imps :

._-Iﬁld-'.'l.‘l‘lil‘rl‘d e Llur:‘i:'.l:lll::‘::ln;*:l;::;:ﬁa:;q-rnia, was aimed at a
Ip.ﬂ'r'lriﬂﬂ strategy and method of 'tt‘ﬁrll"lin:] .;:-:;IPW::I RS WY
was 1n |~'.'II'{EI.IE'I[-T,L" h‘ﬂl’hil‘lﬁ to make teachin . d i .Iﬁ straeny
wore effective, the : . g and learning process
0 e, they applied different forms of folklore in
classrooms. ‘E’Fﬁ'"‘“ textbooks and teachers' handbooks to
implement 1n the new curriculum in the Ii:1af-5rmm5 were
prepared by DPEP. Among them the language textbooks and
handbooks, suggest different ‘Folklore Genres' as effective
strategies 1o impart the curricular statements. These genres
':r_llrludf , Folksongs’, ‘Riddles’, ‘Proverbs’, ‘Folk games,
‘Folktales etc. It will be the task of the present study to see how
far these forms could help the teacher to achieve the goals stated
- curriculum and to see how far they are legitimate as
suggested by new linguistic and psychological thoughts. The
experiences play an important role in the formation of the child’s
personality. This very approach considers child as the centre of
the learning process. This approach gets the backing of the
modern child psychologists. They agree with, the playing nature
of the child and his or her world of fantasy. Child has multiple
intelligence and individuality. The duty of a teacher is 10
facilitate this development with in and with out the classroom.
Applying folklore in new contexts is very important, especially
in education field. Because; applied folklore is @ conscious effort
of an outside agency Of folk itself to divert folklore trom its

primary context to another context, for ;‘u:him:ing particular
poals. Folklore is a pﬂWEl‘ful media to l‘WFﬂl the “.““ thnu;_.:hts-_
of the people who create it. It is rhnractw‘l‘mi t:jr‘-.ts strength ot
communication as Dan- Ben Amos defines Folklore as an

artistic commu nication.”

The function of od with its context.
The context of an item of folklore 18 the specitic m.:rt:x;: sniu:‘:tlmr'{
in which that partif:ular jlem is actually employed. | 11.' origina
context in which folklore 18 |wrt'unm=¢l js known at:i E;lm;;}r

i 0N i n-ben
: 1o Richard M. Dorsan an
context’ can scholars like Richart | L
Amos ; rgzﬂ cnnsiderﬂblv contribution h:-w.ar;:s rmtn:}xt::m;
; . , for the nrs 1m

analysis of folklore. Furopean ied, f

folklore is associal

scholars I
27
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K.P.5atheesh |
of ‘folklore in secondary or t:*_rhary
Masar introduced the term folklorismus
or “folklorism’ replaced the term

v Y i ore’ into the
folklorismus. Furopean scholars bring ﬂpphmi f;:lklld Tt
folds of folklorismus. But in Indian rnnlll':jt w-:*lr-; ;;l:kh,ﬂ. cmmﬁ
l & ) u r : E o i Iq"n, Ore. :
sh folklorism and applie .

I oxt without the involvement of any
as folklorism. Here the folk

explain the appearanct
contexts’. In 1962, Hans

to explain these phenomena. |at

distingu
out from its original cont

external agency, it can be called as lo
themselves carry their folklore from its nngmal context to other

contexts. This is an organic evolution of fﬂIkInlr[:. H{H‘-v:*:vf.'r, in
applied folklore an “external agency’ interfufres in tradition of a
folk and certain ethical issues are being ralsl‘."_:i- T|}E consent of
folk is not sought here. In this sense, it is different I"r-:n:n
folklorism. They share no common features uﬂ"ler than !hEu-
existence in secondary context. The process and aim are entirely
different. Applied folklore is a deliberate attempt where as

folklorism is an organic development

However, there are no relevant studies in this field,
which consider applied folklore as an intervention by an agency,
which is external to a local culture, Similarly, for imparting new
curriculum in primary schools had to endeavor a greater extent
by designing classroom strategies, conducting workshops and
publishing relevant reports. These reports and publications are
worthy and useful for the present research. But they are not
discussing the impact of converting various folklore genres as
classroom strategies. Hence, this study may be the first attempt
in this regard.

The data for this study is collected from selected primary
schools. A prepared teaching manual is tried out in the
classroom and the results are collected, classified and analyzed.

Child centered Curriculum

e It is1 true that the child is to be prepared for life.
ever, this does not mean that his immediate interests should

bE Eﬂf.‘rific'ed fﬂr
the sake of future that is indefin; i
overview illustrates the istadliial e t 1s indefinite, This

tu!_fvards a more child friendly di
oriented to child centered app

28
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scourses. The shift from teacher
roach in new curriculum made a
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radical rupture in the coypge d

B : “€ devel - .
of individual Ieammg, Broup Ienr:?: [:‘ of Eumculum.l ln_stead
lecture method was repl B Was preferred. Similarly,

aced by activi :
Instead  of f““““'i“ﬁ uni‘l-rm.:l :l:;ﬁ::mn::i Elimmﬂm.
o Enis were

motivated to construct thejr own local texts, Here the students
~ studen

learn by fitting new information to ;
A At
know. Pupils learn best when th Bether with what they already

: Y actively construct their own
uml':'fﬁ’ii'-ﬂ'-f-lng- Above all learners are encouraged to invent their
own solutions and to tryout

ideas and hypothesis.
given the opportunity to buil ypothesis. They are

i i d on prior knowledge. Learner
autonomy and initiative is accepted and encouraged. The

teachers and students should actively discuss issues and
concepts. The classroom suggested by the: new. cuxriculinn
promoted through collaboration; collaboration among students
and between students and teacher. Students building
knowledge, not as individuals, but as group. It is an instruction
method in which students are work together in small groups
towards a common goal. Here the child can get use his" her
knowledge to another situation. Knowledge to be useful must be
situated in relevant or authentic context. In short, a more
democratic space was created in our primary classrooms. This
pedagogical reformation provided enough room for h][m[?:u:;
1 d

school curriculum. Folklore was used sanmstrun:ent m‘f e
commuinication among peer groups. It was aso HSE

' ledge, oral history; myth, legend etc were
developing local knowledge, Ot bl

scriminated through curric

collected, preserved and dlh e eula practiie o0
paper attempts 0 5 Ay & Ef f E;Imre on curriculum. For its
folklore and the lmpﬂ_r.:l Lol 2{““ the practice of riddling as a
convenience, the study 15 confin

classroom strategy-

K.P.Satheesh

Children’s folklore and its characteristics

; lullabies for
. oludes the games : ,
. w5 folktales, riddles, children's
e text books so on
also a medium

Children’s folklore

A 1 am
childres ToTHeto 8. ;1]5;1"3 a;:.:diian-vidm pmgmms.d
. I ¥ . ﬂn
madga m?ihtal:;?l?l:lre is Et}flized jﬂeriurmﬂﬂft
and so 1o . = i_v'i uals.
of communication ame e for children’s folklore are
istics 10
. haracteris
Four pairs Of € 59
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KJ’,SITII‘HT":” ) :
[hey are Order / order less, hierarchy / equality,
B E ]t‘}l E

Dynamic / Static Most of the gj rnr:!s of the
th.‘T'I'l-ptﬁ to make an {'I-I‘i.!l."l: frlﬂl‘f'l order less. At
e e A mes subvert the existing order. In some
the same [mc, H“?“ EMT“ wist. The first situation interrogates
bath .‘-ilil.i-'!'[lnt'lh- 4."11":'1'- |;l]'|:1i|!i, Folk games encompass
cocial svstems -':I‘fi 1:*; : '_;:":Hl-ruus and obscene. It is a protest
aetivities th::wl::I T::mn:rrr-'r and moral laws. Nonsense*(absurd),
mysteries -:‘Inf children's folklore .":“ml:’ri"'ii"ﬁ .Elb_SUlelll!}" ﬂﬂfi
myvsteries aims at  social ﬂrdﬂﬂlﬂli‘ﬁﬁ f""’-? aiming in this
protestations.  The absurdity in children’s folklore teases the
world of elders. Any absurdity can create an ::erer—llersa
atmosphere. It is a tactics to temporarily hide the_ reaction
towards social taboos. Children’s folklore examines the
relevance of social regulations. Children do communicate an
Unconscious rebelliousness th]'ﬂllgh their folklore. In short,
children's folklore is a virtual revolt. For example sometimes
the boy/girl imitating their cruel parents or their cruel teacher
and give punishment to their younger ones. Through this
imitation he/she shows his/her rebelliousness to others.

given below.
male / fermale
children are the

."lﬂli

2 nics

.'ljn‘.ﬂ”“t the

Children like to keep and use secrets. It is coded in secret
language. It is a protest against the elders' restrictions. The
children are showing the nature for keeping their own
belongings in a secret place. Children use some secret words to
communicate between them. Certain nicknames are the
examples.

The contradiction between order and disorder is
structured in riddles as in the case of many other games. Riddles
are a symbolic system, which show the world surrounded
upside down. Riddles, present the ordered world as an
L*{nbudinwnt of disorder. This is a negation of the world order.
Negations are the soul of riddles. In the riddling, the riddle tries
to establish order by appropriating the faulted element
presented in the riddles. By answering the riddle, the order is
retained. l‘il.‘m:l.*. in fact riddling is a play between order and
dliﬂrd{:e};. E-trr_r exanlu: kKaala kitakkum kayarotum - pumpkin
E:;ﬂ";re rlll’;"ﬂa 'LL"”" will run). Another contradiction in the

ns folklore is related with hierarchical order and

30
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qlity. Some < ildren”
egu lit? : Ll‘!:l]llﬁ n's folklore are struc .
amd oIt 1N equality, uctured in hierarchy

Children desire i
e il'll'li\'idl_:;lzi “_"r be in a Jroup always. A peer group
| iy s with the same mentality. At th

Hme, Lh_ﬂ-_ir-:-n create hierarchical groups Th}r' g .-:-arlm.-
P .1}-1,1._1 in thl.‘. games like construct a E'i‘ierarEhi‘:r::m;: ::j 5
among the al:‘luldren who play the roles of father mnthEL:' aunr;
children. It is a re-production of the world of elders. Like this
we can EE‘E_l’hE heroes and heroines in the children’s g-arnes Ag;t;
difference is a parameter in joking and teasing. Joking rel.atinn
makes a Strong bond among the member of a peer group of
adolescence. Nevertheless, joking relation not prominent among
|dren. A group comprising of children of different age does
g relations. The hierarchy prevailing in such

compris

chi
not promote jokin
groups stops such relations.

Riddles are aimed at puzzling the riddlee. The riddler
assumes an upper level in the hierarchy. The riddle tries to

overcome this hierarchy. If he/she cannot give answer, the
riddlee is obligated to the riddler. Riddles may be the creation of
olders but it is for children. "Viitu vecct! Kali’(making of house).
The elders experience pleasure in creating and communicating
riddles with obscene contexlt. pt to subvert the
existing system of morality.Like i her folklore; gender
distinction is S€€m in children’s folklore. A child identifies
his/ her gender difference while parti-:ipating .i“ child¢9'5
games, Gender difference is MO ocial than biological. The
games that boys play are more adventurous and """‘r'“Pf"t:"““‘*
Where as g ols prEfﬂn the games that prunm}t‘ mu:lwz.du;ﬂ

games 0 which boys

equality. On the other hand !.I'li*rl‘l;‘llﬂ' OIS jer differe
: ' howing any gemt er difference.
and girls together play without ShOWE S ' ¢ children

OlLiccuKal.i (Hide and ek play), throush this gam .
overcome the taboos i between male and female Ht‘l'ﬂit‘ﬁ

' - g ference in the riddling.
in our society. [here is NV B iff '

Giatic and dy™® -
en children rel

children’s folklore- e
and "VaayTTaari’ T€ eal sepronlipnt
OTE, theysungs re]atl::gd to their folk games they are sun

31
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amves. Like this, some clements continue ang
: LR i i :
iy Fnﬂrq-ul in hildren s games The new IF"n'_I"“'l'i
T 2
come e AT es N folklore s excluded from  thig
| T i

W can s Psrth static and dynamic elements

i ol

reprlmc
prarshie e

1dles The content of certain riddles may be modern subject o
Fa e

porary phenomenon We cannol ascertain the riddles are
G BT e

v apmctent creations

wew riddles are formed as time passes. For example the
ddles about fan, bus, tube light, torch, umbrella, radio,
wlevision, computer etc. In certain context, familiar object or
iacts mav be presented in riddles through its new indications,
For Eg 1 KaNNil  pitivkkaaTTa  kal.avaaNi PeNNinu
karNNaataka Sangii Toom KuTTiveppum - Mosquito (A woman
with melodious voice. She is so small to be seen. She i1s always in
concert of Kamatic music)2, KuRu KuRu KuurKKaPPattaalam,
Vimaanam Kandal’Pool OotiPPooyi - Hen  ( KuRu KuRu -
imitating the sound of chicken-onomatopoeic. A ‘Gurgha” Army,
ran awav by the site of an airplane)3. CeRiya baluuNil Ceriyan
nikave - Brinjal (A small balloon with full of broken
rice). Children themselves create riddles. The Elephant - Ant
stories is the best example of it. The structure of these riddles is
entirely different from common riddles. The function and
discourse of these stories are different. The simple arithmetics
and reasoning ability questions may be coming under the
nddling. Above all factors indicate the structure, content and
function are undergoing some changes. Riddles are evolutionary
in nature. This may the biological. When these changes occur
some riddle elements may be protected and others may be
totally changed.

Context of Riddles

Based on its application riddles are categorized into siv
different groups. Leisure time riddles, Riddles reterred in oral
Iiterature, Used lor grectings, Used as part ol classroom strategy,
Used in legal atfairs (court), Used in ritual. In the context ;ﬂ
Kerala society, leisure time riddles and ridddles referred in oral
jitemh_.m* are common. Children have a habit of riddling for
spending leisure time. The new curriculum propagates the habit

32
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of riddling as part of the forma) educat
avion,

There are three elements i
Riddlee (3) Audience, The riddler :
sudience of the riddling may not by 4 :
rddlee failed to give the t.‘nrrt'{‘t ﬂnq:ﬂ“ pPataive .”m' It the
hocome active and trj,r to answer, One .w:{:'- ”“T '-*mhpmp =
answer will become the riddler. That means I:IhwmE i
ontext of riddling is changing in each scconds. Tt e
there are no fixed elements, while n':jdiinlg riddlf-lr rijf:l]f:":;
audience are changing in each second. We can incr-l.:aw / rt'du'ul:E
the total time of riddling according to our own interee;tﬁ.

.-l:'h rideles (1) Riddler 2)
controls the riddling. The

The text of a riddle has four elements. 1) Correct answer
of the riddle.2) Guessed answers.3) Replays like pass, I do not
know, Sorry etc.4) New riddles, instead of the correct answer
(Ant - Elephant Stories) When time passes, form of the riddle
and context are changed. The elephant - ant stories is the best
example of it. Really, the riddles are in the form of a statement.
However, the elephant-ant stories are in the form of narration.
For example: Elephant and ant are friends. One day they went to
a temple. There they saw a notice board. “Keep chapels out
side”. Elephant stopped and did like that. However, ant stepped
forward without fear. Tell why ant did like that? Ans. Ant wore
no chapels. We can see the elephant- ant stories in the college
campus also. For welcoming the new cjnmers into t‘tt-e rdm?'fﬁ-
the senior students used these types of riddles as t;rasuﬁg. F"Il.‘lﬂ:\ ::
days the video jokes in the m]evisinn_nlwayﬁ use tSI'I:t'htt.l‘:l'r. np:;- C
rj,;jrd]._;.:,-,, The answer of these types of riddles may b irrationdl.
tied with languagt: By answering

I herefore ridldles have Lll"‘l."T.'l;‘l'lt
ent languagt Katam paRayal. Katam haTha.

i 1. w of riddling. 1o
. T e alayalam LG _
Azhippaan Kal ha are different ma y > i ik

Tamil language it 15 named anskril I.lllﬁllaﬁt‘it::::“-tli-ikf

language, it is nam LT, Preheelika.
F - ’

Goodhapreshnam, iscourses in the daily

All folklore perform eception dors, ﬁ‘:‘tlinﬁ
life. For example the Prﬂ}’ll.'f: in the daily life. Howeve rt

food are common activities 33

Each riddle is a knot,
one tries to break these ties.

ed as ogatu !
CiThrapreshnaith Cuulo
the stylized d
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e we give more attention 1o these. We i“tenf*lif}" these
e g‘lhin i« 1 kind of stylization But in the case of riddle the
::ﬂi:-ﬁnn .i.r- not done like this, The Ht_}rliztlltilll in ﬂ'.“-' riddles _is
done by functional reversing of the question 1;r'lF"‘[' f;“'_':;““'lf?ﬂ in
the language. Stylizations are main characteristics of riddling as

a performance.

Between stories and songs, riddles may come into a
motif. The riddles in the English language are more in guestion
tvpe. The riddles in the Indian languages are more in statement
ﬁ-pe and more related with stories. The various names of the
riddles in the Indian languages denote this. E.g. In Malayalam it
is known as ‘KatamkaTha’, kaTha means story In Thulu it is

known as ‘EruTu kaThai.'Eruthu’ means ‘Infront of* There are
different riddling Context in our ‘Puranas’. "Yakshaprashana' in
‘Mahabaratha’and the story of Samson and the story of Vararuci
are best examples of it. The above said riddles were performed
with a condition that is, if one can give correct answer, he may
live. Otherwise, he will be killed by the riddler or some times
giving a marriage proposal. These types of riddles are known as
‘neck riddles.

Riddling is same as a game. Each game has an aim, rules
and regulations, participation of the members, different places of
the participants, reward , skills, relationships, physical set up
and tools. Riddling also has these elements. To defeat the
opponent is the main aim of each game. Riddles also have this
aim. Here the riddler always tries to give pressure upon the
opponent and tries to defeat him. Comparatively less activities.
Questioning and answering are the only two activities in the
riddling. Rules and regulations in the riddling are not complex.
If riddlee gives correct answer in time, the riddler will indebted
to him. Recently, riddling is included as a competition item in
the school youth festival, The game riddling needs at least two
persans. All games give different roles to each participant.
Nevertheless, in riddling there are only two places. That is the

riddler and riddle. Some cases audience also get a role. The
places of riddler, riddle and audience are not fixed.,

In the riddling the least due one will be the winner.

Research Journal 1(1), 26-55
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II 5 F:I ¥
'- t I] 5 I i

AnTivKKuVaati
I'"-""-]H'I\'I.‘N]"'-l'i Tl'i'l-l R | .“:“l::"t‘“r'ﬁhu-r““h Ammee
1| : be : AVITA um, {-r[.t-ﬂ'H;H“U "El-lliﬂrrupaﬂﬂila]'
the mother who closes the door in the ¢ - aun (If (you) name
finitely.)In some riddles, there are no ;:il?mﬁ bl
cations of due in the

* I II.“..|| III l 2] 1 i
et O i ddle, If the Tlﬂdllrlg may come a r £Arnin
X * a5 part of learni "4

1 -l‘_'l"".,l. r #

:L;I'HF.

Commonly the skills i
evels, that is;(1) gﬂgnitive Zg::;ﬁ;n'f are measuring in three
Affective domain, (2) Sensory motor domain(3)
iti in:- - e
:'; C;E:L:E d;n;m“]‘m?“memaf ability, symbol recognition or
P ymbols, recalls, evaluation etc. coming under
this level. 2. Sensory motor domain: Accuracy in body
rnmrgment, accnmmnjiatiﬂns, order, power of vision, power of
hearing etc. are coming under this level. 3. Affective domain:
Happiness, angry, disappointment patience etc. are coming
under this,domain .The victory in riddling is mainly depends
upon the ability of cognitive domain. According to Piaget, in the
elementary stage is cha racterized by seven types of conversation
number, length, liquid, mass, weight, area and volume.
Intelligence is demonstrated through logical, systematic
manipulation of symbols related to concrete object. Above all, an
operational thinking develops.Really, the riddling is anl.u.tt-empt
of untying the linguistic and experience oriental things hidden in

the riddle. Therefore, we can 52y riddling is an intelligent
he metaphoric language: There is an

testing. All riddles are in t : ere
object and a metaphor. Ii the relation belwwf'i object and
I'I'il':!t.aphur are l'l:ﬂr:lﬂﬂﬂhh—"- r of that riddle will b

authentic.

the answe

of the experienc amd
ddlee to give cornect
nd atfective

limits
; L f ari
linguistic limits are = t‘ fomain a
answer. There is no role of sensory III;EI or ‘1 ling. promotes ha
' c Al The Tl

ot os of ridding "t AR
rE[:H;']m ]!: u;;wga:en; the indiuiduuls. I'he nrup,mtu;nsmfﬁ

ationship : : at the time © ri

: ant at t ¥

H-":,. ridd]ET ﬂ.r"j nddleﬂ 15 "Iu"l:r}" IITLPUI'I- ersation

h o
A good riddling, PO EER 35
26-55
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1 4ler and riddlee. There is no need ﬂlf any physical
1 the ride '-‘wr the children are gathering H“LETE an
Wh‘in‘ L rlLTd‘ S0IME pr['-l‘eql.lliifﬂﬂ tﬂ

iddling. We
ontext of ridd : =
;‘;T:HH in the classroom viz, a scoreboard, chalks,
LiL

rvisor, ete.Generally, there is no need of any tool
we can find out nine features of the

betweet
set up-
jmmediate

conduct T

" | supe
11'.'F'h|_ r AT ; : ;
::1- conduct riddling. In short,

game in riddling.

dling we hide a familiar object with a metaphoric
language. The children like it. Riddling is an extension of hide
gllan’:m of the children. In hide games the children are ﬂ}Wﬂ}rs
hiding physical materials. Riddling comes under the hiding of

the linguistic things.

In nd

The following are the main characteristics of a riddle.

Exaggerations: - E.g. amma kaRuTTittu, mooLu veLuTTitty,
mooLute mooLoru, SunDari  kooTa-White  leaf(Mother is
black ,daughter is white ,grand daughter is missworld)

Incongruity: - E.g. kalundu, kayyilla ;jkaNNundu, kombilla,

ellundu, pallilla , Taatiyundu, miisayilla-Cock,(It has legs, but

no hands,it has eyes but no tusk.lt has bone but no teeth.lt
has beard, but no moustache)

Surprise: - Eg.vayaTtinmel kaNNan ( Eyes are on its stomach)

Verbal humour:- E.g. calLukkaan vaLukkaan naalaalu, Tappittu
kottan randaLu- Elephant Four people four calukkaan
vaLukkaan(meaningless expression) Two four clapping hands)

Visual humour: - E.g. oramma petta maKKalellam caati caati-
Frog (Mother is common. Her children showing the nature of

jumping)

Abstraalzatiun: - Eg. veLLaTTil piRannu,vayuvil vaLarnnu -
mosquito (Born in water,grew in the air)

Bodymovement; & E . e .

- “g.  Sancarikkumbol  Tiivandi
Eanklﬂﬂkku_mhﬂl cakRam -Millipede (While moving it is like
a train. While shrinking it is Jike a tyre)

36
Research Journal 1(1), 26-53



jore: 45 CIRSSTOOM strategy

olk

Ko K.P.Satheesh
. glement: - [k

I-’"F'.c.al y Talayund -|'LE'I.1FP""1 poole  Tatiyundu,alppa

u1.=|.l||"lﬁ“" g, du-Tortoise (I's  body is big i iga

i kind of pudding).But its head is very small ) ke appam

—r lexity: [ ,
L““Fr'lwrf“mpl ye grandukalil +— nilkk _
patakkunnacn, iruttil prakasikkyunnoon, PH'-I;Tr:]n mr;::: k:irl
apoon- Ant cater (I stand on two legs, | walk on fnuri- i ‘.:1 -
i the darkness, If T am feared I will take the shape of a :flr'-hrl "

Intellectual sophistication:- E.g. cetimel kaya kaya mel
IL.L_"_I-.i||c-;1|p'ph:' (Fruit on the plant, plant on . ij;.c- ' Fruit)
personal  experience  E.gmuulippattum  patinatakkum.
qun,'.]kaﬁﬂ“ﬂ.. kuTTiveppu, nataTTiitum nezhsumalla-Mosquito
(lam neither a singer to hum around nor a nurse to inject .Who

am17)

Creativity: - Egkannil pitikkaTTa kaLavaNi peNNinu
LarNNataka SangiiTavum kuTTiveppum-Mosquito (A woman
with melodious voice. She is so small to be seen. She is always

. concert of Karnatic music)

Fantasy:-E.g. ~ Manattoru koLukandalkutavattam  banGi
varuTTikaLiyay cila cuvatu Tirinju palapaatum soobhayinakk,
kaThakaLiyatum njaanaranu?-Feamtk{ Seeing the dark clouds
in the sky unfurling the beautiful umbrella , making some play
full steps spreading the beauty all around then performs

kathakali . Who am I7)
to define riddles. According o

Kaghavan l’a”rﬂnadu, “Riddle is a move from the reality of an
sentation through metaphors’. Here,

object to its mythical represt
the negation used by the riddler causes metaphor and the
riddlee tries to overcome this negation.

riddle is @ ehy thimi verbal

gome scholars try

In short, we can assume the fogs
I“!klﬂﬂj i“f].l.ll!il\g I.hﬂ-"-' l‘ll’l“l.'l-“ﬁ' H‘ll._'lnllll.*r. hl!',lll"l.'ll -\lll.i

' ad sees | T verse is  signified.
negation, What the child sees 10 the I.llll.'l-ll.r"-l...L‘«-l sigaif
Signifier is disguised form of signified: N-.*H-ll_lt;:jl:a h:::::g;;ttur
bet signifi ; signifier. g: njettilla vauarte -
i*a;Zi:mh;f;Jggdlea?ni vy - talk) Hurf:tht- E:I,gﬂlfl.t‘d“l?
IIJaPPﬂlam'. The signifier is, rounded leat, which has no stalk.
37
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:njpf.lrﬂ"a'-'-l' : , -
e . of all leaves. However, In the ﬂhﬂ‘l-’ﬂ_ndmei

h‘l' Wir i .
Hml-mt-; mlrﬁﬂli:-.n. A riddle includes all these threg

Galking 1%
we assume
This 18 Lknown

plements: _
and form equilibrium are the maip

sorictic of riddles. We can St rhythmic nature in riddle’
characte n.I s structure, The following riddle is ap
ni.;tﬂlundur kaivundu, Talayilla, Kaalilla - shirt (It has
bt no head and leg.)Here we assume the shifi
out two characteristics of a human being,

cametime the riddle is pointing out two negative cases, that is,
there are no head and hands. We can see this type of a balance in
other riddles also. By appearance most of the riddles are in
question type. Eg. acchan Suuryan, amma Katal Kutil Tottu
Kottaaram vare praveesanamul.La iTTirikKKunjante peeru
parayaamoo ? - Salt. (Could you name the little fellow, who is
penﬁitted to enter anywhere irrespective of the status of the
dwelling, may be a hut or a palace. His father is sun and mother
is ocean).aayiram Taccanmaar ceTTipaNiTa MaDhura
KottaaraTTinte PeerenTu ? Honey bee-hive (What is the name
of the sweet palace constructed by thousands of carpenters?)
KettaaTTa TuuNillaTTa MeelPPurayeeTu? - Snail (Which is the
roof that is neither renovated nor supported?) Speculation is the
most important characteristics of this types of riddles.

I-tiwll'-mi-.‘ nature

|_||:"""I_"I‘ ui
example.
hody and hands
as the riddle pointing

Eg.1.VeLuTTorammayKKu KaRuTTa MaKKal-Cardamom
(White mother has black children)

2akaTTuTiriyittu PuRaTTu Muttayittu -Pepper (Marching wicks
inside, layingeggsoutside).

There are two or more sentences in these types of riddles,

E.g.1.0otumkuTira,caatumKuTira, Vel.LamKandalnil KKumKuTi
ra-(chappal) (The horse run, jump but stop see water)

Eg.2.PuliyundaTinmel, PuKayundaTinmel,ilayundaTinmel, Tiiyu
ndaTinmel,KalayundaTinmel, KaliyundaTinmelKaanSaRin
uVakayundaTinmel - Smoking (There is a tiger on it, smoke
on it, leaf on it, fire on it, mark on it, wrath on it and it is
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ﬂqﬂ.“i '-‘T“.‘“H.h lo cause ¢ AN 11-.-"

punctions of Riddle

Actually, riddle is an entertainer - S
liggenee and reporductiveness, Riddling :Im-;I-TT b TierEN e
cational thinking For F.g. ati Para  natu ;F:F o
".‘hmnnuﬂwk at the bottom, stick in the middle I ;"L;; »
the top)Here, the riddlee is relating these three |hlr:lﬂ.*lim-\r:'w.:1::
i 11|1H1TIII'|i“"| happening in his mind. Another [l.ll'l-l;'l‘ll"ll;I n.f a riddle

e educational value.

il
M
W

=1

Riddle as a class room strategy:-Reasoning

Children have a habit of riddling. Elements of riddles are
<o attractive to them. In general, riddle is a question to guess the
snswer. Questions are made up of metaphors. This is helpful to
~reate curiosity among children. Indirect meaning is another
seculiarity of riddles. They are featured by defamiliansation or
-akrookti. Metaphors are created by comparnson. While
comparing, it conceals the differences oF making over statements
on similarities between the objects of comparisons. Most of the

riddles are generating LaKshaNa( indicative meaning). Riddles
can develop the power of imagination of children, especially 1
primary  classes. Eg When the riddle aanakkombil
'-J."-'Elklr.allari.'[drilﬂi rice in elephant’s tusk) Fﬂ‘-‘it’ﬂh_h' in the class
room, the children get a picture ol incongruent ul:ﬂﬁ_‘tu. Here the
answer 1s ']:lrini'ﬂr- The chald nu‘-.:_g:uxw the similanty of
elephant’s tusk and the shape of brinjal amd similarity

ol \.tn.t'\.!-
rice and brinjal seeds any example of ridudle would ey -.-:l the
H J - . e Wl
{41 that the more l'mlimiiq.-p its g, thi nmrln. '.;““lqth, :
[ f X i o '
would be I{iddlt“i- are L-umlm.w-.i Pl minute |l.llur..lu 4 1:! ll i
¥ : : I w phdbiiral Al
. : - ey embracy all aspres
and daily life practices. They ¢ . . et priirs.
sonctal el :'m |1-I:. of humai life Riddle s compused oF 4
M [ {5 | PR

. o il Ty
. o Poct makes use
A o I“H el byt “.L' llh“-l"" s ol

saphors

d> vl

which brings it n T
i : "
“'”"lltlllil'iﬂt’ huHHl-,,"\-r (Y ATy ti o L"'I-I'I " LI'hIH"-' il
""‘1-1*].!1”]-!'] ll. Er‘ultl' l""l"}u"tl!l Ih '-"“llt l'}!““h ul 'h-l,."‘-h. I
Wt .,‘H" v i

iy . " hl}ll-l-lr' when ' prninaabes the
s "."tr]l]]:“]'rb. I |'::r Whilr |h|_' EH“'“'I- (111 tlll-.'h“r |-l|_u | ”“n [-“J_L
olher s g nature. ’ petlents

nd I:I'l-'l. III I.L o he riLIlII" 1ne Iu'lj"hl'" :

LN FRTE T AT ER LT LR LAY
wisdom. m
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Fg niRameezhul oro puomaotto, (A bad with seven o nlors)
il amezhunnoro poumotiu (A lomgest one)
kanvvilinikkom punmoettu, (A bud in the hands)
mletto Tl and am povrmettu, (A bad with shining stalk )
manal Tentaan mazha  kandal, Tanes vitarum
poumottu. (Linfurts involuntarily, by seeing the shadow
of rain i the sky) (Rainbow)

Riddle i« a langunage game. Al the time of hearing 4
nddle. the riddlee gets different meanings in it He/she may get
difterent levels of meanings to it. This makes the riddling too
much challenging. g valiva muTTassi ceRiva muTTassiite
vavil cearDDikkunnu -staining of rice (a grand mother vomitting
mto another grand mother's mouth)Many riddles are non-
senses also. 1t is a reverse picturing of the facts, It is an attempt
to see the other side of the commonsense. Many riddles are the
picturisations of the irrational thinking. E.g. naalu kaalul.Loru
nantseell peNNine koolu naaraayaNan kattoondu pooyi-snake
catching its prey (A snake has four legs).In the present time,
rnddle - poetry gets a place in the riddling, It is comparatively a
new  genre. For examplel. aana KeRaa Mala,aatu KeRaa
Mala,aaviram  Kaantari puuTTirangi-stars (A mountain
inaccessible to elephant or goat, thousands of flowers came
down blossoming).2. PaTTuKaalan caTTu Pongi, naalu Kaalan
nooKKi minnu, randuKaalan Knodu Pooyi—crab, dog, eagle
(Une fellow with ten legs died and floated one with four legs
witnessed and the one with two legs took it away). The tune of
the above riddle is just like traditional Tiruvatirakali paattu
(aatanamPool, FaatanamPool)

The subject of riddles can be classified into two
categornies as nature and culture. Animals, birds, fruits, plants,
non-livings, natural phenomena ete. fall under the first category.
All man made goods come under the second category, The study
of riddles is so helpiul o the primary students acquiring mother
tongue and other general subjects In short, riddles have o
structure. It can be included i the children’s tolklore, The order
and order less are the peculiarities of the riddles, It presents the
ordered world as an embodiment of disorder. The main aim of
the riddling is to puzele the riddlec, This is helphul to increase
the intelligence ability of the children. All natural phenomena

4() Research Journal 1{1), 26-55

Y



iklore s classroont stritegy
Fe

an made articles come intg K.PSatheesh

ane hetic ability. Riddles make the subject of the riddle, It ha
g 5

|'| ﬂl_'-'., “.IH."' {.'I: a ;
; . mbiguitioes :
nuch. Generally, riddles ; Buities i
! 5 are in the form of "lc‘mguagp

oo 3 sl
while: riddles used in the classroom may b, metaphors,
an applied folklore.

giddling

riddling is common a ;
*I'[-\LHldﬂ _ mong children of th
giddle is small linguistic form, which s:nnt; age group B-12.
wents on a topic. The lei . ontains contradictory
statemeT pic. The leisure time, which facili iddli
-hildren constitutes i ! acilitates riddling
among ciu -onstl utes its natural context. Here one among
them pauses 2 riddlee. He/she is not able to respond to the
question; anyone among the group can assume the status of a
riddlee and make an attempt. If every body fails, the riddler
himself/ herself has to tell the answer. The losers are levied by a
‘debt’. The person who could make the correct guess would be
the riddler for the next round. This is the common course of
riddling in @ natural context. But when riddling is used as a
classroom strategy, an induced context has to create by an

improvised form.

Improvised text for classroom activities

Class1:The following are the curriculum statements suggested to

standard 3.

To answer simple riddles.

. ] d 0
surroundings a0 o Erjw3mﬂﬂjl'i'?r: tlislhvm Phrief descriptions. T0
data. To listen the con¥ - : cocts
understanding ideas of : To engage
context, events and animals, o . ‘ ;
practices using words, q“fst";:lhi‘um To guess mmmrﬁ Jn;

i i it » '“'l ] s
explanation about SUrrﬂuﬂd‘"E To make ;.ul,_mh:l;“iﬁ & =
to write sentences ba s
in instructed words and
discriminate  tone

conversations.

41
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Activities and responses
ring the classroom, at first the teacher divides
the whole class into six qu"ﬂ[ ﬂl"{'ll.l['l.'i, Then I_I'IL' teacher asks a
oru piti pazha yari. (Handful of old

bers of the group are guessing,
The teacher appoints
teacher asks a riddle to

After enle

riddle to one group. kaattil
rice in the forest) Each mem
White ant’, Akhil gives correct answer,
him as the leader of that group. Then the
second group Kuttikkaattil Simhakkutti (A lion in the bushes )
the second group BUEsSINg. ‘Lause’, Vipin

ives the correct answer. The teacher appoints him leader of that
group.Then teacher asks a riddle to the third group.
VayaTtinmeel kaNNan (Eyes are on its stomach). Each members
of the third group guessing. ‘Crab’, Sindhu gives the correct
answer. Teacher appoints Sindhu as the leader of the third
group. Then teacher asks another riddle to the fourth group.
maNNinuLLil ponnu nuulu (Golden thread in the soil). Each
members of the fourth group guessing. ‘Earth worm’, Shibu
gives the correct answer. The teacher appoints Shibu as the
leader of the fourth group. Then teacher asks another riddle to
fifth group. VeLLaTTil piRannu,vayuvil valarnnu (Born in
water, grew in the air). ‘Mosquito’, Nayana gives the correct
answer. The teacher appoints Nayana as the leader of the fifth
group. Then teacher asks another riddle to the last group. iruttu
kaattil kuruttu panni (Clever pig in the dark forest). ‘Lause’,
Vineeth gives the correct answer. Teacher appoints Vineeth as
the leader of the six group. Then the teacher gives instruction to
collect more riddles and they decide next day as a riddling day.
Each group has discussion in the group and they decide to
participate and win the next day's riddling.

Fach members of

Class2: Listening and presenting according to their ideas. To
i simple riddles. To collect and present different games,
riddles and pictures in the classroom. To  listen the
‘-“:'“""-'fﬁi?ﬁﬂﬂﬁ. To listen brief description. To participate in
BAINES, f'o understanding ideas of information. To read and
write familiar words and sentences. To listen and participate in
E“':'“Erﬁﬂliﬂn related to their environment. To explain familiar
“blfft_Sr context, events and animals, To make and write
questions. To make metaphoric conversations. To collect riddles
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Activities and responges

The teacher CXamines the

and notes the names ang sq
and Sruthi have cﬂllﬂch?{.{ r::lrr.'izlpﬂ
[

collectpg riddles of each
of the collection, | rshad, Anand

riddles to the next group i :

: HTOUP In rotation. The first up, if it is
SuccEffoI N answering the riddle, gets five Pﬂiﬁg E not the
PerONd group may try and get four points. The chance goes to
other groups and get 3, 2, 1 point respectively.

Riddles used in the classroom for riddling:

1. Aunt lies in the side of oven. (cat)
2 This mother’s children are showing the nature of
jumping (frog)
3. This mother’s children are black in colour (black ant)
4. A hen and children showing cruel to others always
(wasp)
o, I am neither a singer to hum around
Nor a nurse to inject. Who am 17 (mosq uito)
b All children of a mother are red in colour (wood ant)
7 My father brought an 0x. It has no head (tortoise)
8 A tree, that is not mountable by anyone, is easily
| muunt;d by this ittle fellow” (ant)
iove for cleaning the rice,
dust sieves not
9. A mother has two0

43
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but tor tanming,. (elephant)

10 Piamond i the hole of a fenee (firefly)

11. While vounger it was regd,

Became black while grown up (varaal Fish)

1. Its face is like € aNapati
It eats like Badrakaal.i and
Plavs like SrikrishNa (mosquito)

13. Never sprouts in the soil but creeps around the wood
(white ant)

14, Born in water, grew in the air (mosquito)

15. It has legs, but no hands,
It has eyes, but no tusk.
It has bone, but no teeth.
It has a beard, but no moustache (cock)

16. At the bottom it is like chilly,
At the center, it is like forest,
Head is like flower (cock)

17, It holds umbrella by its tail (peacock)

1K. scab all over the hud}-

and itching all the time
(pineapple)

19, A brown palace in the Breen forest and with in that
white palace 4 small lake  within that (coconut)

20, This grand mother stai

| wls on the bank of a rivulet by
wearnng a silk sari (i

apple)
21. A black stick fan ol through the narrow  passage
(snake)

22, Handful of old rice

in the forest (white ant)
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23.

24.

26.

27.

29,
30.

3.

32

33,

35.

36,

discussions among the grov

= K.P.Satheesh
I'here was a stick |

(snake) Ying. While about to

take, it ran away

| stand on two leg .
Esl 'Wi'l||:,'|'|;'|’|-_|-|I on fo
. r L u ' a
darkness, if feared, | Wil ke rlegs, | shine in the
(anteater) he shape of a globe

Mother is black, Daughter ; i
is miss world (White B leaf) 5 white, ang Granddaughter

Younger sister is red, Elder

sister i
is yellow (Leaf) ris green. Grandmother

Name the grand mother who has upper and bottom
ceiling (tortoise)

Golden thread in the soil (earthworm)
Its eyes are on its stomach (crab)
Golden pen in the hole of a fence (rat snake)

She bathes every day, Qils every day, but this mother is
black (Stone grinder)

This wood never touched by a carpenter, never
decomposes while in the water (crocodile)

Little stick on the tiny branch, always jumps (squirrel)

A small box with full of flesh (shell)
While moving, it is like train, while shrinking it is like a
tire (millipede)

He is glamorous in the group, If he appears in front of

any one; the villagers kill him  (snake)
game. He allows minor

i the ,
e fﬂmhtﬂtgs Finia-lll}', teacher appreciates the

winner group.

45

P R by '!ﬁ._l;q



Folklore as classroom Sfrﬂffgy
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ning and prmvn!ing according to their ideas. Tq

Class BLISIES o To participate in language exercises with
answer :‘iH“_PhT;I‘: t.”l .;,..“nh and letters. To observe the schog|
the hpl'f‘! .1.1:1:31.:".“; e i — To rnrv.*:r'nt the “bﬁﬂl'"u'{id
;:::11:.;1:‘1!&:“.“ i l-n.|w{*r+hl“'lti'-"“"‘-_ Ta ”rlt,ll-.r' the Iztl’:m. .Tﬂ,
participate in conversations, m‘:l!mhﬂﬁ.ﬂl[] ‘?'1?":13.“”_ tlramlpg
guestions based on pictures. I.ﬂ I'f‘f“—" hendinmen i d .Iu
understanding ideas of information. o rﬂf":l and I""'“'ltf familiar
words and sentences. To explain familiar Dbil:"cl's, context,
ovents and animals. To engage in different Ii@qugl..t.ag%1 practices
using words, sentences. To make brief explanation about
surrounding objects. To discriminate tone and rhythm. To
participate in different language games using different words,
sentences, and questions. To make and write questions. To make
metaphoric conversations. To make new riddles. To make
suitable changes in instructed words, sentence and questions,

Activities and responses

The teacher gives opportunity to build up new riddles
according to the opinion of the students. Here one group
suggests a subject to the next group. Animals, birds, kitchen
wares, fruits, plants etc. Teacher gives some instructions. The
following are the new riddles constructed by the students.

1. A round leaf without a stalk, seen only in the light
(moon)

2, Held umbrella by the tail
Danced by the foot
Would you name this beauty?

Who starts on the rock? (peacock)

3. It has four legs
It has no head. What is it? (chair)

Class 4:Drawing and coloring- Classifying different non-livings
and livings. To present the observed data. To read and write
familiar words and sentences, To prepare magazines including
collections and creative works,

46 Research Journal 1(1), 26-55
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Activities and responses o

I"l‘l" 51 | .
Teacher gives instructions to the

preparing a riddle magazine students  about

: . Each ro : :
'S I ! se like birds,

animals, fruits, plants, non-livi
8, 5y Unhiwlng,q. kitche
h"‘ L o u L M ’ en tnnlq and n t'L'l
Edtdt;:mf:‘? :f 'hThm each child draws pictures relating 0 a:"
sy ri;.‘]dk: ors = class, all pictures are collecting and binding 3’;
magazine and keeping it to the school library.

Linking curriculum objectives with improvised text

¥ Th_rc‘-uhgh the riddling in the classroom the curriculum
F:h|eclwe suggested to third standard, that s to
improve the ability of collection of riddles of the child is
made true.

» It provides opportunity to gaming in the classroom.
¥ It provides opportunity to group discussion.

5 Here the teacher gives opportunity to build up new
melodious, thythmic riddles.

» Here the children get a chance to share their collected riddles

to others.
» It provides a chance to classify things.
» Riddle magazine provides creative opportunity in the
classroom.
Findings
Riddling in the classroom satisfies the psychological

ended by the new curriculum imparted on
primary classes. 1t is helpful to develop creativity and conscience
among primary students. For example when the teacher ﬁwmg
ity to build up new riddles according to the opinion of

their creativity is developing. For example,
aThram kaaNunna njettilla vattayila-——-Moon (A
hout a stalk, seen only in the light). This is a riddle

ﬂﬁpm:tﬁ FECOomiIm

the students
raaThri}ril ma
muﬂd iE‘ﬂF wit
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de in the classroom. We can assume the child already knew
made ;

the riddle,njettilla vattayila-—--- I’avpntam- Hnlf' she u!ferl the
format of this riddle to make new riddle or w!*n]-.* learning of 4
new riddle this earlier riddle influences the child. wvaalu kondy

kondu niRaTTam veccu,paRappuRaTTy

kutapiticcu, kaalu
kkunna Sundari kuttiite peeru parayaamoo? Peacock (Held

smbrella by the tail, danced by the foot, would you name this
heauty who starts on the rock?) It has four legs, but no head.
What is it? (Chair). These are riddles made in the classroom.
Though it is purely imaginative, it keeps the pattern of a
traditional riddle. It is an individual’s creation in a collective

mould.

While riddling is conducted in the classroom, students
are encouraged to invent their own solutions or to try an
intelligent guess. They were given opportunity to build up new
structures of imagination on prior knowledge. The learner’s
autonomy and ability to initiate are accepted and encouraged
here. As a beginning, the teacher gives training to the children of
primary classes to collect folklore. It gives a chance to the child
to interact with the society. This provides many opportunities
for the children to interact with their elder generations, like

grandfather, grandmother etc.

Social interaction plays an important role in the
development of cognition. Every thing is learned on two levels.
First through interaction with others and then integrated into
individuals mental structure. Vygotsky states “Every function in
the child’s cultural development appears twice, first, on the
social level and later on the individual level; first, between
people (inter psychological) and then inside the child (intra
ps}rchﬂrlngical}. This applies equally to voluntary attention to
logical memory and to the formation of concepts, All the higher

functions originate as actual relationships between individuals.
The new curriculum imparting in primary schools gives
importance to social context, while planning and executing
activities. According to Vygotsky, students need socially rich
environments in which teachers and peers are involved.
Opportunities to work with more experienced peers are
especially important to help the student to develop a higher

et il
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Another aspect of Vygotsky's theory i :

mh-ntiﬂi for cognitive dc-vzlﬁq:n:?n*: t:.: [I‘irii::;hp Idm,.‘hat the
al Development’. This zone is the area ﬁf i :] ’{"mﬂ ”
which the student is cognitively prepared EKPE ﬂrilh:r; for
gires help and social interaction to fully dm.lrem f-"":rrt etp_::z-,
also states that, “learning awakens a variety Pt:;f :illlr%:;:rl;]:
Lh“,-gmpmem processes that are able to operate only when the
child 15 nteracting with people in his environment and in co-
operation with his peers."In a Vygotskian classroom learning is
pmmnted through collaboration i.. Collaboration among
students and between  students and teacher. It is known as
collaborative learning. From a social constructivist perspective
45 students share background knowledge and participate in the

f collaborative and co-operative activities they are

ve and take O
negotiating meaning. They are building knowledge, not as
individuals, but as a group. People who surround the individual
student and the culture within which that person lives. greatly
affect the way he/ she makes sense of the world. Riddling in the

classroom provide many chances to sharé and construct
knowledge.

Riddling gives oppo
According to Jerome
process in which |
on current / past
originate hypothesis

i intelligent guessing also.
i = an active social

and make decisio
intEgrating ExperiencES into their Ex:zhf:ge
the case of riddling in the c}ﬂﬂﬁmﬂ e elves. Here:
students to discover new riddles ?’E G ol

teacher and the student shuuld engaf

mental construct. In

e tructing
g Of construe
“The process o
I'.‘.leEf""Eﬁ'f P ation ',Tl": rﬂthl'-r Wl
kﬂﬂwledﬂr; rg“fﬂ;he world 8 not done ' I;E:L‘f :m ugh socia
ina sﬂciagl context. The child is @ gocia i hexperiem:f.'-” Bruner
life, acquires a framé % i for interPreTE oo all learners ST
: i unique 5 i a varie
also ¥ “there is N depenc po
the nm:i::ftm any pticular € EE
Y 49
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luding past learning, stage of di‘\"i"‘l(:lpﬂ'lﬂﬁt, nature
and individual differences. Effective curriculum
many uppnrlllﬂiﬁl"'l and {'hﬂlll‘-:'l.‘_'ﬁ f[!:r

in the classroom provides such type of

of factors inc
of the material
then must  provide
children”. Riddling
np}mrluniﬁvs.

According to the new curriculum, |Ef'f_“if‘ﬂ IS @ process
of the construction of knowledge. In constructivist perspective,
learners actively construct their own knowledge by connecting
new ideas to existing ideas based on materials/activities
presented to them (experience) as well as guidance .H"d. support
gained from the members of the society. Construction Iﬂdllcates
that each learner socially and individually constructs meaning as
she or he learns. New curriculum nurtures the learner’s
instinctive curiosity and it encourages the spirit of enquiry.
Riddling in the classroom satisfies all these curriculum visions.
Piaget's theory of cognitive development proposes that humans
cannot be ‘given’ information, which they immediately
understand, and use. Instead, humans must ‘construct’ their
own knowledge. They build their knowledge through
experience.

According to Piaget, “experiences enable the pupil to
create ‘schemas’, mental models in their heads.” Riddling in the
classroom gives enough room to develop schemas and mental
models as suggested by Piaget. Interaction lends opportunities
to the child to have cognitive conflict, which results in arguing or
debating with peers. These types of interaction require children
to decanter or consider another person’s point of view. Piagel
observes that children are most challenged in their thinking
Whi:_n they are with peers because they all are on an equal
I”‘_‘“'“E and are freer to confront ideas than when interacting
with adults.In the constructivist's theory the emphasis is placed
on ihlt:- ]ﬁ‘:rnrr or the student rather than teacher, In the case of
riddling in the classroom learmer's autonomy and initiative is
’:';::;t;ﬂ :::: Il;*m‘u!Jragu-_i, Here gives emphasis to learning than
pupil ;Enter l tltnt ul:lmgv.-s |t'i."|l‘l'lrl.'l'r,'-i inquiry. While riddling, the
differences tpvrl't:i E:‘h = IW'Jl'ld o ST o shitiatities.

- Which are dictated among objects and events.
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distinct forms of el awar Gﬂ"dher, “h
varying degrees” L Eence that . OT€ are a number of
- Bl ¢ pn ach INdividya) Possesses
"l.-"lerhal_." linguistic, i dily kim-::;:m?ﬁ : 55€5 o
visual ,.-" special, Musical, int;- etic
natural intelligence” The a a4 persona|

: Ry . I personal and
can invoke the im}:ﬁiléfﬂhnn Of ridd]es in the rlasmem
bodilykinesthetic, |0 R K werbaiiiiii

) » 10g1ca] : erbal/linguistic,
intrapersonal, g- mathemat":ﬂl pria

F] '\-'iﬂ.ua IHH Cial E
: . nter Pacial, musical,
intelligence. Verpg] Ningus Personal P

and written appropria
riddling in the claggr
: 0om the chj
speakingary Wriking T e child could get the chances to
mteIhgerE-:e will enable an to think logically, to find
out the m_ter_relahuns between ideas and to carry Ef':.lt some
abstract tl'ur}kmg. 1T1ms forms the basis for some systematic and
nrder!}r actlﬂ_ns, finding out the logic behind some patterns,
experimentation and observations, following a scientific
analysis, inductive and deductive reasoning.

When the teacher asks to find out the rhythmic and
melodious riddles and giving instruction to build up new
riddles, the logical and mathematical intelligence is developing.
The presence of visual-/spatial intelligence e:‘mbh?d the
geographical discoveries and travelers ’rf.:: fi.l‘.ld ::Iut directions by
observing the place of some stars. The riddling in the classroom
increases these kinds of intelligence and enquiries. Musical
intelligence includes the ability for P'E"‘:E”‘“E‘,d'?:"m;’;i
transforming and expressing musical h:trm?: Malqﬂ:lhi’ -.?iasmwm
are rhythmic in nature. Therefore, the riddling in

i is i i also.
can improve this intelligence

) ability of an
ki etic intelligence n.:t'er:- to the ability o

f cEe B?c:ﬂyk];nei:g normally, increasing :-pt‘t?:‘itfmf;l:”‘:g
lndwldua_ g dp motor movements of h1-'=_.-'" - ikrouidh
the physical an to the varied physical E"v‘lru“““nwm'fﬂﬁﬁn
OrgARismn's FEsPONES result of a kind of innate & miming
bodily mnveﬂ'ﬂ}ﬂtﬁ ::letﬂhiﬂE-r imitation, dramatization,
Construction of SO
using gestures an

lling in games,
language, exce hysical
d body hich need phy
d . B GwWl
experiments, dancin

mming etc. W
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gp involve this intelligence. Classroom riddling
chance to improve this intelligence also. Being 3

mm"-‘““""” al
o interact with his fellow

rov R .
ij al animal, an individual has 1 |
iwiﬂﬂq undvr.-elnml them pmppﬂy and interpret t'!'ltl‘lr l?hehawnm

al intelligence enables the individual to

Inter-person _
;”'Ikﬁ I."rfifi{.“‘i]}r _,H{]IT"I i ‘1[1"““.":1““' ('U]furﬂl lEﬂdETEJ

effectively to the pu blic by feeling
tions, likes and dislikes can
This deserves special

pﬂll{‘ﬂ'l-“--
serform such |
social activists can respond
ind evaluating their thoughts, emo
be said to possess this type of intelligence.
mention in a democrahic country.
Classroom riddling is actually a group activity. Sharing,
co-operation, collaboration etc. are running here. [ntra-personal
intelligence denotes the ability of a person to analyze his/her
strength, weakness, opportunities and threats and to attain self-
actualization that is the highest point of his potentiality. This
factor helps an individual to analyze his own inner conflicts,
problems and to solve this himself/ herself. This introspection
bility to look with in one self) and self-awareness will boost
Strong ~ willpower, intrinsic
self discipline etc. are some
his factor. Riddling in the

(a
celf-confidence in him/her.
motivation, sense of responsibility,

of the related characteristics of t
classroom allow, pupils to express freely and frankly, engage

them in magazine preparation, reporting and in some imaginary
and creative writings. Naturalistic intelligence is revealed in the
ability of an individual to observe nature keenly to identify the
characteristic features of diverse plants and animals, to classify
and categorize and to predict the changes in climate. This type of
intelligence gives importance to enjoyment and appreciation of
nature and natural resources, to gain insights in their

interdependence etc,

Riddling in the classroom provides opportunities to
UPSEWE nature keenly, to identify the characteristic features of
dwe::se plants and animals and to classify them. The application
r:ff ]'Ii.jjd‘fl.‘ﬁ in the classroom can develop the chil d's basic
::Egmsh:: skills Iillu.- hearing, speaking, reading and writing. In
riddglae:‘?rﬁf,th; ;ddle, there are at least two persons, riddler an d
the ridd] l:t:;' = ?Erb“' and non verbal explanation analyses

ee before giving the answer The riddlee notices the inter

52
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n:l.]lll.‘lnﬁhtpb of the ‘-“Hl"ri'-m ¥ atheesh
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}mint.ﬁ-. the presentation skill Pres t1|"-l:-;. SURRestions, stressing
. ' by " L&l a 1 .
O i alith riddling in the classran e T BIVIng the
linguistic ski s like le-ﬂring_. speaking W?"me"""" all these
F’“‘l;‘_““*“;f;‘ _nF the riddling helps t'“ _":”“F. ﬂm!hwntmp,_ The
My 15 ur ¥ 4 b [ar LT ¥ o
oot ',I_E 1 mg "“j _hm‘-‘ of constructing a riddl s nh.:ht}r of
child’s ability of writing is alsg improy Iiir' I IR
ed,

According to Chom a
- Sk}r" fE""rE h i 1

mualutv lanlfuage acquisition dﬁ"iEE.r}';*h:[m;rmE:E;]:gem ii‘ :,;
enables children to acquire the basic and fundamentals of

,:F:rr.:kling _ and indicated relationships among the words.”
if;di; | 1111_5 in the classroom provides the evidence for the existence
of the innate language acquisition device. It appears from the

m_;mherlnf observations, exposure of language in the form of
stimulation etc. In short, riddles have a structure. It is an

if_“Pﬂﬂﬂ“t genre of children. The order and chaos co-exist in
riddles. It presents the ordered world as an embodiment of
disorder. The main aim of the riddling is to puzzle the riddlee.
This is helpful to develop the rational faculty of the children. All
natural phenomena and man made articles are subjects for
riddling. It has an aesthetic domain. Riddles make use of
ambiguities in language for its discourse. Generally, riddles are
in the form of metaphors. The above stated peculiarities of
riddles that are the structure of the riddle, its function, and
content, linguistic characteristics are helpful to make use of
riddles as an effective tool for language acquisition of the
children. These findings can be further tested with other forms

of folklore, which may be the further scope of this study.

Notes and References
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vanishing material culture and
vanquishing paddy lore

"U”I,llhﬂ.l"

Rice 1s e Jdemrnmaling "n. Asian -:Irnp. majority of i,
sroduction and consumplion being confined to the Asian
N ries. Rice is the staple food of the people of this contineny
;:1:1. that i the reason for its pupularilj.lr. I’ﬂ.ill.i}' is easy tor hand|e
- halk and to keep in storage. The climatic condition of Kerala
{avourable to grow paddy. The variety of rice like
Chemba, Chembhavu, Chemban' have been brought to Syria
through Arab countries from Kerala. That is how Syria began to
cultivate special variety of rice named Chempei. It is
~eminiscent of the above said words like Chemba, Chambavu?,
Abdul Razak, the Persian ambassador who visited the Zamorin
of Calicut at Calicut in 1442, depicted the people of Calicut as
follows "As soon as | landed at Calicut, | saw beings such as my
imagination had never depicted the life of". The first sowing of
the seed in the year was done on lands belonging to large
devaswams®. The temple authorities turned out with music and

drums to supervise the progress of sowing,

For the performance of ritual and customs, the main
ingredient is rice. All these prove the importance of the rice in
Kerala. Until 1970's Kerala had been cultivating paddy in a large
scale.  We had sufficient production of Paddy for our own
livelihood. Presently Kerala primarily depends upon the nce
imported from neighboring states. Today the production of
paddy in Kerala is very limited on account of various reasons.

ps WOTY

After the implementation of Land Reform Act  at least
five cent land was distributed to the common people and that
was the same period people began to move to overseas tor better
opourtunities, especially to middle cast countries. The people
can easily get land mortgage loan from the bank. By this money
they arrange visa from foreign countries. When the traditional

" Research Scholar, School of Folklore Studies, University of Calicut



production became very

I'F_':IW d ¥
labourers. The availabil “¢ to the scarcity of skilled

2 it f :
discouraged the o of mill pige
& ¢ traditional rice hﬂulu?!i:::rﬂ':iﬂ 5:;“P’5 e

; educational

enovation w ,
;'p g as tak:en Place in 1970, The ot

iteracy a reading habi Bl & uu!1vut propagation of
awareness of the availability of I'INE jnllhmnm MUyt v new

HOn: . ) 0 T

:rt:‘::f;;:?ﬂu;::::frfvrs and farmers slowly r:-{p:::.:l-:n:;mtﬁ',; ﬁnd]thﬂ
T( 2 : - ¢ selve
7+ m— SW:;‘ :nn ianfd other traditional jobs and got i::::.,::
ol S t1s one of the most important re ﬁ::.
collapsing the traditional paddy agriculture e

.:]iminisl_ﬂ: ;cr:ls;ng P‘?pu[lalmn .iE' annt.her reason for the
lati el Ay ‘:“II“"'NIUI‘L Prima facie, we will think the
populton i ot ircrsing e o iy i, I
; i man is increasing in Kerala. 5o the
population is increasing more than that of social order is
changed from joint family system to nuclear family system. It
demanded new houses for the nuclear families. During this
riod families were living together, nearly up to twenty
families. Each plot of an area of five cent was necessary. Since
this joint family was split into nuclear family in modern times
the demand of land area has been multiplied. Consiquently the

area of paddy field has been reduced.

Urbanization is another reaso ;
field. The urbanization without r:nnsiﬁlering the future in the
name of development brought 2 disaster in the ff|;=;-:I.d ]:uf
agriculture. The drastic changes 1n the geography Dﬁ Er:; :;
which include the township: muljlﬂpﬂ"t}'f a'}d iinm.Fc:i-zld[;mThe
being the prime cav®’ e g mlhvatmcgtud without
building of apartments and villas are cons

: ~hnology.
considering even the folk culture: architecture and tec g,!r
rerial culture is the real representation of our lile
eri

may change according to
tim " oy seience.  But
In the Pﬂs.sﬂge E'lf and the ﬂFPI'mmm of m!.:H.ier'l -H:u-: contexts
the new invention &b hed among the folk with vari i
the lore may be flour . : ; angible kl’““"";‘; Be hrtain
1 = plc. [l i
as museum, archives: e
; e o , the folk as
same time the 0"*‘:‘:3 otc, disseminating Ao build up a
eTiIL, : o1
proverbs, myth, ;SE'E This knowledge I8
intangible knowledg® 57
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Vanishing material culture and Vanguishing paddy lore

Vijisha.P
meaningful oral narrative.

The material culture is deciding the way of hlurnan
in olden days man used to make attention to

' ' Wit 1s v
another man by uttering their name loudly. H“t-:“ w . ery
icali St J Ones
common tor the communication o ust rr'l-i'r!Tl f P ) lE : or
INterCOm AMOnNg, Persons in adjacent rooms. I'his is mainly due

to the invention of new devices.

relationship.

Agriculture includes cultivation of land and rearing and
maintenance of livestock. Agricultural labour is different from
non-agricultural labour as it is not selective whereas the latter is
selective.

Directly or indirectly each member of the peasant family
is involved in the traditional cultivation. There were no clear cut
division between the employee and employer relationship,
where as there were classification of skilled and unskilled
workers in industrial sector. Even the landless farmers had an
emotional attachment with the land and the tools and
instruments.

The paddy cultivation is undergoing a chain of processes
from seed sowing to harvesting. We can classify it in the
following way.

Preparation of
_» land and
/ manuring -
£
Seed
production
Irrigation
/

% v

Wm.d.-l..mq

pest control
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ater Whl'«p'_ The trad iticmnal

was made of wopd o Specially prepa

ind water poal. A There is 4 tripod fi F; o Barden bed. I
‘ =l pool. A Wooden 1%ed in the water course
at one side and to tctangul

_ P) to han "BUAar lengthy container o
mmersed in the water anf{;l on the tripad's top. Manually i E:

poured out in a drain. Th € is lifted up and water is
s i - -4he bull draws water f '
transters 1t into a drajn tube er from the well and

irigation system. Thog. g It is also a traditional way of

. re involved in the folk irrigat;
svstem are also ousted from the agricultural laboyr ﬁela.jl.mgﬂmn

Harvesting

The main tool of harvesting s g
: B 1s anval®.  After harvesti
the bunch of paddy grain beaten over a stone and se-pﬂrr‘;i ;IIE

seed from straw. Then the paddy is separated from empty seed
through winnowing fan. -

Winnowing fan

It is a process which separates the various parts or
components from different shades. It separates or drives of
small pieces of grain from full form of grain. Usually atter
separating paddy grain from chaff the paddy was boiled to get
boiled rice and dried by sunlight for new rice to cutt, beat in a
mortar and got rice in different shades with t.hv.hwlp of a
bamboo fan. It is again separale same shades grain in separate
pots,
| and mechanized system to put the
undergoing through several
ice in a pot. So today there
| chikkuppaya® is used tor
which is a made up of
d in milk and water. The

In the modernized

paddy in a machine it will e
Processes, to get the |.1L'I‘fi‘1.'l shaped 1
5 no need of muram’. A I:imt ;Tﬂl::]tl‘*
drying paddy. It is a kind of mat ¥
pﬂ“dﬂnf: T}Es leaf of Pandanus 12 boile
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N o e
- f the le finer than lower: tltji-'di].'r boiling
upper layer of 1 ,! | chembn'!. By using N5 IVG veasel
in a particular vessel, namec | Vettarivanl, Kalappa, Nikam,

o Kaikol ,
. boil as bulk. Tlamba, : mp, Kayattuk
ﬁ::i:::::::m;m'rr.--mnmm, Kanlatheppr, Kart, Kuttathepp L4 ottq,

ii - I l“llll [l 1 a

named patham’,

reservation of paddy seed . _ |
her Betore ﬁllingptlw pathayam dried mango leal is put in
the box. These leaves are put in the bottom and on top of the

paddy eeeds. This '?*’Ft" of seed may [Twmnmde't?n:a}]fii ;:i:::ut
anv damage. For sowing seed there 1 a traditio gy
among the folk. The seed is soaked in water on a copper
container and it will be taken up after 12 hours and it is keptina
iute bag with moisture along with the leaf of arrowroot al_nd
Indian horse radish (Hyper Nathera murings). A speedy sowing
of the seed is used by arrowroot leaf and Indian horse radish
leaf. It is not sprouted on time they keep more arrowroot leaves
and mix them with seeds and tie in a jute bag,
Seed and traditional technology of seeding

For planting paddy the peasant keep a particular portion
of the land for cultivating paddy seed. This field is known as
Vithu kandam'. The harvesting of this field is after a perfect
ripening of the seed. The harvesting of this seed is after one
week of the harvesting of ordinary seed. The harvesting of these
seed is with rituals. Usually the female member of the family
will harvest the seed. All the process is very special to separate
grass and seed. The drying of seed is very important. It is not
completed in a day. The heavy sunrays is necessary. One and
half a day of sunrays is necessary for paddy seed. It keeps in the
courtyard against the sun noon to noon. The dryness is
measured b_',-’ brokenness of the seed. At the time of Li!"'lr'i.ﬂg
every ten minutes the seeds may be shuffled. On second d;i:.' of
:;THI:;:_: i:"‘k{‘-'m In a particular globe pot made by paddy
alive up to one et I?HI:'I on t“P.nf the HI.'ELiH.r This seed will be
vessel and water [.'llrll’l‘.,*d : mﬂmm!f t.lw iy e In 8 coppet
ookl Y aEute 2 around H.D Clock. The seed is taken
a jute bag mnd g tj % B or kept in a corner and covered with

sione kepton it. Along with seeds there may be

af should be
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arrowroot leaves sprey

The seed will be 5
thrice in a

d or the lisaf
pPrayed by water,
day. Gem is come
it may be strewn in the pad
the seeds from house 1o

of Hyperanthera moringa.

Usually it may be done
nu_'r from the seed within four days
;13;* field, They carry the container of
5 : paddy in bamboo basket or jute bag. It
k% |" .I."'I. }.1L'|F|h"'l.{ “'1”1 ALY [1"1‘1!‘:1'._ Il-hi" ."I-E"'E,"l_!ﬁ W ﬂ;"‘n':‘:d hj." hﬁﬂ-nl,l.

T prpsrton of i & sing. o) ot v,
transplanted i }: s thIFHF' .Mt“r two weeks it will be
planted i the real paddy field. The women peasant lant
these by singing songs like Vad kkan P e P
Patiakal 5 like Vadakkan Paatukal or Edanaadan
al, on the basis of rhythm and metric, the nursery is
planted.
‘ Keni' is a folk technology to eliminate rat and other
!nsects. It is a kind of trap for catching birds, rats, and other
insects, who destroy the grains it is made out of in wood and
metal. A tasteful piece of food kept on a liver inside the trap
when the rat tries to eat the food the liver will cha nge its position
and suddenly the door of the trap closes.

According to Karl Max, economy is the base of social
structure. Culture is the roof of the social system. When a
change takes place in the social strata, it will be affecting the
foundation and the roof simulteneously. However the roof may
remain as it is for a period of time. For example the Chimaana
Kali of Pulaya community was the part and parcel of Punam
agriculture (Punam Krishi). This system deteriorated long back
but the performance Chimaanakali is prevailing here and there
of North Malabar at present. Likewise there are rituals, customs
cultural performance practiced nowdays. The density of these
practices indicates the inter folk communication of the sub folk
of Kerala is still alive. The folklore genres related to folk culture
will be classified as follows.

Classification: Folklore Genres related to folk culture

{ral felklore Social folk customs Material culture
Proverbs | Festival i Folk cratt
Riddles | Folk genres | Fuslb art
Folk narralive | Folk mesdivime Folk architecture
Folk speech | Folk costumes

. I Folk cookery

Research Journal 1{1), 57-78 bl
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[ Classification-oral folklore related to agricult,,
,?.L Proverbs Seed Ts
1. Mannarinju vithedanam (The seed Mannarinju vithedanam (The |
should be sown according to the seed should be sown
quality of the land) according to the quality of the
land)
v.d Mannilitaal ponnu (When you invest | Mannilitaal ponnu (When you -
your money on land it will become invest your money on land it
gold) will become gold)
3. Mannineyum pennineyum
' Rakshichal avarum Rakshikum. (If
you safeguard the land and lady
| they will safeguard you)
4, Mannu Parich unnaruth (Not feed
yours self by selling your land) -
3 Mannu vittu ponnu vangaruthu
(Don't buy gold by selling your |
land) -
b. Mannundenkil pennundu (If there is 1
land lady also available) f
7.
8. Mannarinju vithidanam (Sow the Mannarinju vithedanam (To
seed knowing the soil capacity of the | sow the seed according to the
paddy field) capacity of the paddy field) | -
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9.
Kala illathe vila illa (There is —
10 no grain without W-E'Ed!.}
Kathirirum
vekkaruthy
(Don't put
T . : the spike o
Vithu vittu virunnu uttaruthu
(Don't Entertain the guest
with the cost of selling seeds)
12, Vilayum vithu mulayil —
ariyaam (The quality of the
paddy seed will identify at the
time of germing) P
13 Vilanjaal pinnee vachekkaruth
(When the grain becomes
ripened it should be
harvested)
= Vilanjathileku thevaruth N
: (Don't pour water into the
ipened grain
s grain) Vila puratl
15, velikettaru
make a bo
the fruit o
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E

Kaalathu vithachal nerathu

ou sow the seed in time
y{fu}rwiﬂ harvest in the apt

time)

Pathirillathe
kathiralla (In a bunch of
paddy grain there should be

empty grain also)

Vilanjaal kaﬂ-uirvalaym:n
(If the paddy grain is ripend,
the plant will be bent)

25.

Velithanne vilathinnunnu
(The owner himself has stolen
the grain)

Research Journal 1(1), 57-78
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(The quality of the seed

become the total quality of the
_production)
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Vanishing material cultur,.

[ 27.

|

Aswathiyil erinja vithum
achanu janicha makanum (The
seed sawn on the star Aswathi
equals the son born to a

father)

Vith ittu veli kettaruthu
(Don't make the fence after
sawing the seed)

Punnardhathil nellu
pothinpurathum mulaykum
(On the Punardham star the
seed will grow even on the
back of the buffalo)
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Folk Sayings

1, Vithu Gunam Patthu ; J -
seed can come) 4 7nem (From evil grain no good

2, Humifdlhil Mazhapeythal Kuppayilum Manikyam (If
the rain will shower in the Malayalam month of
kumbam we can harvest the grain in the heep of dirt)

3 ﬂnampimn..?h:m Unnipirannalum  Koranu  Kumbilil
lhanr!c- kanji (The downtrodden always get little bit of
food in the birth of baby and even a festival)

4. Elamayil Pazhakam, Muthumayil Swabavam (Habit is
second nature)

5 Thina Vithachal Thina Koyyam (One reaps the harvest
of his own deeds)

6 Pathirum Maniyum (Chaff and seeds)

Riddles

1. Varambathirunnu vaalondu vellam kudichu =
Vilakilethiri

sitting on the boarder of paddy field and drinks the
water with tail =wick

9 Kandaal Mundan Karyathinu Vamban = Kurumulak
In the appearance dwarf but he is very able and
efficient to solve the problem =Pepper

3. llathamma Kulichu Varumbol Vellikinnam thulli

thulli. = The boiling of the rice. When the brahmin
housewife returns back from pond after bath the small
silver pot is boiling.

Ritual performances

Kandanaar Kelan'® is a martyr of professional shifting

67
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The myth described as Kelan

from hunting to agriculture. _ :
qins. lor the preparation

tryi ultivate paddy and other gr
ﬂ?::i:f']:: :-Il.';”rli:'l'l-ﬂl'l 1':-: forest, li-:1 has no .‘iki'|.| in the field.
While fire was spreading he climbed up on a N!’“_!” tree. On t:n
that same tree two black serpents also climbed. The serpent bit
him and all of them fell down in the fire and became ash. At
that time the God Wayanatukulavan'™ came that way. With his
bow he touched the ashes of Kandanar Kelan and the serpents,
At that moment itself they became alive and went with

Wayanattukulavan.

Kuttichathan' was a cowboy of landlord, Kaalakatt
Namboodiri, Once gave away the wages to coolie the landlord
measured out chaff instead of grain. Kuttichathan questioned
this injustice. The gundas of Kalakkattu Namboodiri cut him
into 64 pieces and burned him alive on fire. From the burnt
body 64 chathans sprang up viz. Pookuttihchathan®,
Parakuttichathan?!, Karimkut tichathan® etc.

Kaliyanum Kalichiyum? is a ritual performed in the
Malayalam month of Midunam. It is the eve of the Malayalam
month Karkidakam. Whenever a folk is facing a scarcity they
depend on Gods. The month Karkidakam is giving so many
difficulties to the body and mind. To overcome these problems
the folk adores certain Gods. Kaliyan is known as evil God but
these Gods may help the people. The last day of Malayalam
month Midunam is dedicated to Kaliyan. Early morning the
householders cook their food and keep a portion of food to
Kaliyan. At the same time the children make some models
with arrowroot leaves and the coconut leaves stem like cow,
bull, calf etc. And with plantain and the coconut leaf stem are
used for making ladder and shelter for cow. So it is directly
related to agricultural material culture, At the twil light the
whole folk make a slogan like ‘Kaliya Kaliya Kooii Koii' and
uttering sentences like a "Ye kaliya'. You bring seed and store
box and bull to bring the coolies for cultivation. For getting
prosperity from the land, the folk worship the land. It is also
!mnwn as Urvara Fooja. This worship is taken place at the land
itself. Pungnl, Pongaala, Kalamkanipp etc., are examples for
Urvarapooja. We can see these symptoms in several ritual

68
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performances. Aatukaal Pongala is the festival related to
Attuk‘kﬂl tenl'ipht near Thiruvananthapuram. It is an offering of
row rice which is prepared at the premises and adjacent places
of the temple by women devotees. Itis a fertility worship. A
part of the product of cultivation is given to Goddess is the
concept of these ritual. On the pongala day thousands and
thousands of women make row rice pﬁdding at roadsides over
kilometers from the temple with temporary stoves. Pongal is a
fertility festival. This festival is celebrated on the first day of
Malayalam month Makaram. This is known as Thaipongal.
The festival lasts for four days. Each day is designated with
each term that is Bodhi Pongal, Soorya Pongal and Kaanam
Pongal. The agricultural work which commences on the first of
Malayalam month Karkkidakkam, ends with Makara
Sankramam. The second day is known as soorya Pongal, third
day as Maatupongal, Fourth day is known as kaanam Pongal.
All these are celebrated with Pastimes. The rice boiled in milk
in a new earthen pot and the pudding are offered to the
Goddess. Then on Maatu pongal day clean all cows and bulls
and decorate them with costumes and make a procession. The
term Ucharal® is related to agriculture, This is the time of
harvesting after Makaram Makara Koith. The concept is the
Jand becomes Rajaswala®. It is for three days. These days the
peasants do not take any tools, do not open the store room, do
not sell the grains, do not do anything on the land. In olden
days the tenants' period was calculated according to Ucharal
period. There is a tradition the land is not given to anybody
before ucharal. The social custom Mannapedi and Pulapedi is
related to these Ucharal. In certain places the folk is
conducting Vela®. The prime time of the custom is only three
days. But it may be celebrated from Magara Sankranthi®’ to next
Pathaam Udhayam. There is a particular food prepared by the
lower caste people. It is known as Paalayada. Take a piece of

Arecanut film and the row rice paste smear over the areca film
and inside keeping Jangrine and keep in the stove

and coconut
and boil without any vessel.
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Nira

Nira™ is a festival for bringing wealth and blessing,
Usually in the month of Karkidakkam or Chingam Nira is
celebrated by the folk of Kerala for wealth. It is an agricultural
festival.  After the vavu day a cooli is assigned to pluck the
spike of paddy from the paddy field and he keeps it in a
plantain leat on the ritual stool at the tharavadu ( hﬂﬂ'f'f-‘ll- _M
this auspicious moment these spikes of paddy are tied with
Banivan leaf, Mango leaf and ten flowers are tied at the roof
and other important comers of the house. Sometimes certain
people keep these bunches on a traditional stool and do some
rituals. Following that the spikes of paddy are bring into the
house with the uttering of words 'illamnira, vallamnira’. These
spike is considered as the God of wealth Lakshmi.

Puthari

Puthari® also closely related to agriculture. This
ceremony is celebrated between harvesting of paddy and
Thiruvonam festival. Puthari itself two kinds. One of these is
Cheriya Puthari (small puthari) and the other is Valiya puthan
(Big puthari). It is prepared out of tender paddy rice , leaves
of thakara , honey and jankrin etc. Later reciting a certain hymn
the elder male member of the family shares this mixture with
the other members of the family. But in the case of Valiva
Puthari the maiden matured rice used for the preparation of
meals and pudding. Meals are prepared with boiled rice. Row
rice is used for payasam® and traditional dishes with herbal
leaves.

Maramadi

Marmadi*' is an agricultural festival. 1t is carried out
with the race competition of bull and buffalo. The season of the
performance is before sowing second crops.

Ushiratta or Ucharkali

Ushiratta or Ucharkali® is performed by tribal folk
under the leadership of Mullukurumas. It becomes regional
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festival.  The Uchar festival commences on the fi
Malavalam month Kumbam On the last day of " |r1t_ of
Mulluvakurumas get a fire from the shrine b :HI-"HF' fr'ﬂhv:l
senior most male member of Mullukururmas and 1'i ht _’::1"” : .
woods and dance around it They are using a T'nrmirﬁint:tn:nmm::

named Ohdhalaal. 1t is a type of flute a
’ *and they yse
instrument thapatta, ¥ use the music

Chimanakali

Chimaana Kali™ is a folk performance which is related
to Kannal Kalampaatu of Pulaya community. This SONg is sung
for Chimaana Kali known as Chodhiyum Pidayum Paatu. It is
a music drama with mime. There are several characters in this
drama Maavilan, Maavilathi, Mappila, Chadhiyan. They are
dancing with the rhythm of folk music instrument Thudi'. In
the midist of performance the characters were uttering satiric
dialogue. The characters miming to harvest 'Punam’ and fire
the forest and levelling the field and sowing the seed. When
the male members of the family engaged in Punam agriculture
at forest, a Muslim came into their house and perved at the
housewife. When maavilan returned back to the home and
witnessed this incidence he set the hut on fire. Wife and the
new boy friend were burned in the fire.

Poothanum Thirayum

Poothanum Thirayum™ is a traditional performance
which is related to agriculture. It is performed after the
harvest. The performers belong to Mannan community. There
are three kinds of Poothams. Elamp{mti':nn'i, Fummp.rutham
and Vadakkanpootham. They are wearing Inmsi;s with the
colours white, black and red respectively. Ihis mask is made
by Carpenters. It is decorated with the phallus symbol -:t
serpent and decorated ears which are carved on the mask.

They are wearing very attractive costumes.

Kaalayum Kudayum -
f Mundakan the folk make a artificial

At he At S and half feet. This artificial bull is

bull with a height of one
71

Bacaarch Iourmnal 1'[ 1) 57-78



Vanishing material culture and Vanguishing paddy lore

Vijisha.P
kept on a pamboo ladder.  This festival includes umbrella
. %]

dance also. 1t is known as Kaalayum Kudayum.

Poorakali
Poorakali® is a kind of martial art. It is very popular

s North Kerala. Itis a fertility ritual performance.

Kumatti
During the Onam season the performance of Kumatti is

<o common in middle Kerala. In certain places it is considered
as ritual and other places it is for leisure time jokes. The

costumes of Kumatti made of grass cover the body and a mask
is worn on the face. There is a crowd following the Kummatti
and dancing with the rhythm of songs. The stick on the hands
of Kumatti is for hitting on the land on the basis of rhythm.

Kumatti is very much liked by children.

Kothamuriaatam

Kothamuri is a satiric dance drama performance. Itis a
form of moving theatre. After the Kanni harvest this satire
performance is performed in front of the each and every house
of the village. This is performed for getting more products in
the next harvest. This is performed by Malaya Community.
There are a minimum two Paniyans and a calf and a singer
will be the characters of this item. The costumes of the
Paniyans are Araca film mask on face and the ribbon of tender
coconut leaf on the waist and with row race paste on the body.
A child is wearing an artificial bull form on his waist which is
made of coconut leaf. The front portion of the waist is fixed
with an artificial face of a bull made of wood.

Njattuvela

Njattuvela is a phenomenon held in a particular
climate on particular days according to solar system.

-y PMece=oxb Tamrnal 101 87=-TH
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Folk Games

Palaamkuzhi

(A game practised in Kerala with a wooden board with
14 small pits and ecach pit filled with 4 seeds). This game is
verv  popular all over the world with different names
particularly in South India. The game board is an integral part
of Tamil Brahmins marriage ritual. It symbolically represents
seeding and harvesting,

Folk Medicine

The bran of rice is prime a medicine for skin allergy
prescribed by the folk medical practitioners

Broken rice

The soup of rice is a medicine for fever.

Husk

When a scorpion stings a human body alsma!l portion
of the scorpian's tail remains in the body. As a first aid paddy
husk can been used to rub the same body part.

Kaady
Kaddy¥ is a solution. This is solution is a combination
ike a paste applying over the skin.

of certain folk medicines |

Rice paste
Rice paste is a first aid medicine at the tme of buring,

Folk craft

Tharika
It is a round ring prep:
to keep vessels in & stable positi

pared by padddy straw. It is used

on. It is also used to sit on.
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Grass vessel

A vessel is made with paddy straw to keep seed
without any damage.

Kathirkkula

A Kathirkkula® spinned artificially and hanged in
front of the house as part of their auspecious belief
Folk agricultural tools

Arivaal Nilamthalli*®, Thumba, Oolakuda®, Vallama,
Para®?, Chengazhi and Nazhi*!, Kuttavum Vattiyum#, and Bull
and plough*® are main agricultural tools.

Conclusion

The paddy transplanting process was done with the
accompaniment folk songs. The distance of the plants and lines
of the planting are done with the accompaniment of folksongs.
The rhythm and melody of which were controlling the
movement of hand and body is in accordance with the rhythm
of melody. The paddy plants are collected from agricultural
depot and planted with the help of a twine tied horizontally to

the boarder of the paddy field. These agricultural songs have
now faded out.

In the modern stage all the farming processes of
agriculture are done by machines, The total alienation of the

farmer is the outcome of the new system. To make the land
fertile we were using organic fertilizers where as today we are
using artificial fertilizers, which are completeley injurious
chemicals to the health. The traditional manure included cow
dung and fallen leaves, green leaves and excrements of goats,
The paddy threshing techniques of the traditional labour folk
were in two ways. One is the bunch of paddy kept under a leg
and separate the grains from the plant forcing by the other leg,
the other method is to beat the bunch on a stone, Instead of
this technique machines are used now. In this area also the
traditional agrarian labourers lost their jobs. The traditional
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pesticide used in the rural Kerg
i | 1 T
leaf and ashes. So it mMay used v1ae the solution of fobacco

h '] ¥ :
any equipment, ¥ labourers without the help of

Traditional threshin
- i Shing floor, barn gran:
building complexes faded out, The Irnalitlicma.llr1.:.:rr--=i!-a,r:~tl£ WI:I'E:
PR LT i f H i . H-
WeTe USs Li- ﬁar paddy cleaning, and keeping and lifting “;dz
and traditional measurement jars and the trmdr,-P IiI'-:jr
. ¢

Chikkumaram*  plough, coir etc. have disappeared from the
scene,

_ ""':5 a result of green revolution inequality is the one
negative impact brought out among peasants. Consiquently the
small scale farmers could not bear the huge investment which
was needed for adopting the new farming methods of the green
revolution. When the tractor was introduced for ploughing, the
bullocks were used. The traditional utensils also disappeared
from the scene of agriculture. The traditional Thekkukota,
Kundumuram, Kotta, Vatti etc. moved to oblivion. Instead
new methods for irrigation and other activities of farming are
introduced. This brought out a sea change in the material
culture of the populace. The interpersonal and intercommunity
relations also changed to the core.

Though the traditional way of approach in the field of
agricultural and other folk life is vanished from the modern I}fe
, the energy which uplifted by the 'lore' is still remaining with

its full spririt.
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h rr;:y;:f:’;r'};n:-rmr Kofta: It is another kind of "‘“Imm:'_l! Irr.lg'?.mﬂ
L H = "
4 fﬁ]r-f'n::lnp.- It is Based on lever prin iple that s a I.J"nﬂrw[i.: '“E;:E
: y stem with lexilsle The el o ’ £ ”‘"'. li ' ke l;!;i
ik + toak wood pot. The other side of the iver kept a
| vy laterite v slone was useel to serve this purpose,
i Il At the time

| always has been hanged over the we |
wards the pot s
y weights that hanged on

w downwards, The
with water.

hanged on
weight anid T

The weak vesse
of shifting water by pulling down

immersed in the water. Because the heav
ane side, the other side automatically come
outcome of the process is the pot is brou ght upwnrds
8. Aripallt is a special kind of sickle used for harvesting .
Muram: Traditional tool for separating stones from paddy and rice.

9
10, Chikkuppaya: It is a kind of mat which isa made up of pandanus.
11.Chempu; Copper Vessel

12 Thoomba, Kaikot, Vettarivaal, Kalappa,  Nukam, Clhakram, ;:rfrﬁgﬂ:mm,
Kayattukotta, — Vethitheppu,

Kaalatheppu, Kari,  Kuttatheppu,
Eerchamutti, Jouri , Mutti :The tools using for paddy

cultivation.

13, Pathayam:A large chest to keep paddy and rice.This Pathayam was
considered as a symbol of wealth of a family.Pathayapura
was built as part of Naalukettu complex in the feudal
system.This building consists of different kind of rooms for
keeping grains. The lower storey of the building is used for
an office of the estate manager of the tharavadu and upstair
Actually it is a kind of granary.

Vithu kandam: For planting paddy the peasant keep a particular
portion of the land for cultivating paddy seed. This field is known

as Vithu kandam.
15. Kemi: It is a folk technology to eliminate rat and other insects.

16. Kandanar kelan: Name of a theyyam

17. Nelli:Amala tree

18. Wayanattukulavan:Name of a theyyam

19, Kuttichathan:Name of a theyyam

20. Pookuttihchathan: Name of a theyyam

21. Parakuttichathan:Name of a theyyam

22. Karimkuttichathan:Name of a theyyam

23 Kaliyamum Kalichiyum It is a ritual performed in the Malayalam
month of Midunam.,

24 Ucharal :1t is related o agriculture, This is the fime of Iarvesting after
Makaram Makara Kath,

25.Rajaswala: It is the menses period

26. Vela:Festival

27. Makara Sankranthi-Festival

14.
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a8, Nirw: 1t is a festival for bringing wealth
29, Puthari:Maiden Rice in the New Year
), Payasant: Pudding
ramadizlt is carni i
“-1’::;{.-.;". '8 carried out with the race competition of bull
32 Ushiratta or Ucharkal: Tt i ;
leadership of I'A-'luﬂuIturl.l|111.‘.|Iu:a.lr,m-mr“mj oy tribal folk
13, Chimaana Kaliz 1t is a folk - b
hl}l‘;mpﬂﬂm-;’_ Puli:::{:nmm;?;:i:;hwh i5 related to Kannal
1. Poothanum Thivayum: 1t i :
related to ﬂgrlﬂ.l]!:urc'. ¢ fuclional. peforiviance. WHEN s
35. Kalayum kudayum:After the harvest of Mundakan the folk make
artificial bull witha  height of one and half feet. This aﬂiﬁ;i;
bull is kept on a bamboo ladder. This  festival includes umbrella
dance also.
36, Poorakali:Itis a kind of martial art.
37. Kaady:Water in which rice has been washed.
38, Kathirkkula: Spike of paddy corn.
19, Nilam thalli: It is a tool for levelling the floor, a wooden beater for
beating the ground.
40. Olakkua:It is a type of Umbrella with Palm leaf. Male agricultural
workers keep these  umbrellas on their heads. Ladies keep on

their shoulders by the leg of the Umbrella.

41. Vallam:1t is a container to keep the paddy grains,

47 Paralt is the traditional measuring vessel made up of wood.
Usually it is made of jack trees.

43, Chengazhi and Nazhi:Meassuring instruments

44. Kuttaoum Vattiyum:Kuttavam is copper vessel to keep paddy.
Vatty is a vessel made up of bamboo.

45. Bull and plough:For preparing the land for seeding using the bull
with the plough. Itis the traditional technology of arranging the

land for cultivation.
46. Chikkumaram: The paddy
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1.Introduction

India’s south west ¢ P

means coconut. This name ;;tsf:na:ﬂ;’eigrtnrﬂsﬁ If:i:a}& ;atafﬂd el
Republic. Before in Kerala h . en India became
small local Kingdo i ol o nisbas & group of

gdoms or ‘nadu’, viz- Kolathunadu, Kadathanady
. Kurumbranadu, Ernadu or Malabar, Valluvanadu, Cochin,
Venadu etc. Among them Malabar was ruled by Zamorin raja
who conqured over Valluvanaduand Kadathanadu and
increased his kingdom up to Cochin in the south and
Kolathunadu in the north. they became enemies. With enormous
wealth and administration and war strategies, assisted by
Marakkars ( local Mappila family whom Zamorin had appointed
as the chief of his naval wing), the Zamorin became the chief
among the rulers. both agriculture and trade were progressed to
the maximum and with the help of locals, export trade was
going world wide especially with rome and Egypt. Meanwhile
Arabia entered in the scene of trade with zamorins in spices and

rice and got monopoly in the Arabian sea.

When vasco da gama from Portuguese rounded the cape
f cood Hope, he was looking for treasure troves of pepper.
ik clﬂv; jnutmeg and cinnamon. there was an e;:nrmnu?
EH.v::lgw’ win ;narkel: in Europe for these spices, sm-.:ei_t“:; :,F:;P:d
class grﬁcuiar had learned to value thtr-m as mec 1; ‘;q; i
classes s oll as indispensable condiments. lnI* G
aphrodisiacs as ‘:m fi:nm Portuguese landed at Ciﬂ:: ;I:w e
B H i 1

il[:'lr Vaﬁ;’?; ’afilk route’ In Arabian sea. he wanted

iscove

_-—-_-_-_._-_-_._._
Zamorin's Guruvayurap

pan College
* Principal, The
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liscal muler Aamaorin to make trade comtract in SPICes, since af that
e, spices were very rare and costly than gold, evenih, migh the
Jamorin made reluctance to make contracts, through fhye advige
of his loval advisers of trade, of getting more customs duty, he
met Vasce da Gama and started exporting. In the firg Heet by
carmed o0 times more than the cost,

Then another Portugal Alverez calbral came here, he
was not wise as Vasco and he fixed the terms and conditions of
trade which the zamorin objected. Calbral was able to strike an
agreement with the Zamorin allowing him to purchase a
Hactory’ or warehouse where he left fifty four merchants to buy
and store spices when the cost were low. But when he pirated 2
Muslim ship for its cargo of spices, the Muslims retaliated by
destroying the Portuguese factory and killing the merchants who
lived there. then with anger, Calbral burned Arab ships and

bombarded the city for two days. Local Mappilas fought with
him and he returned,

Da gama when he returned

to India on his second
voyage, with different face, started the war with modern

equipments like guns which the Jocal military was unknown and
they still fought with sword and shield. Portuguese had won
and they started their governance,

they moved from Calicut to
Cochin and Kolathunadu where the Portuguese was received,

since he is the enemy of zamorin.But, vasco conquered them and
renamed Cochin as Port cochin. Gradually the Portuguese
conquered the entire Malabar coast including Goa  and
Karnataka and appointed their Administrator there, He reduced
Calicut to rubble with mounted canon of fifteen ships. When he
captured several Muslim vessels, he cut off the hands, ears and
noses of eight hundred of their crewmen, sending the body parts
to Calicut’s Zamorin as ingredient of his curry’, By applying or
threatening similar forms of naval force and peneral brutality,
the Portuguese were able dominate strategically located ports
up and down the coast, therehy wrestling control of the spice
trade from the Muslims. The architect of this achievement was

Dom Alfonzo d* Albuguerque, the second viceroy. From 1509 to

80 Research Journal 1(1), 79-92
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1515, he was able to gpc

u .
cmmmer{'ial P.nwﬁ\.r in India ;; thF .Fnunda’tlm'lﬂ- of Fnrh_lgalps
Baning naval com

¢ mand of the

entire Indian oce _
gt an, hﬂ_ also learned to man; alsh
tensions in a way the British would Jater maqmp ate communal
ster.

2. Literature review

Regarding the above history, so many studies have been

made Ihy several historians | Among them the most releva

by Krishna Iyyer, by Sreedhara Menon, by KM, Fanickerntaiz
by K.P. Pad njabha Menon. Some of the later studies are by E';a ja
Subhramhaniam, by K.N. Ganesh, by EM.S. Naml:rmt‘hirir;ai
etc. ]pf{;rnnatinns are also in ‘Grandhavaris' and ‘Reports of the
Administration of Malabar. There are pictures and
documentations in Kerala Museums and Regional archives.

KM. Panicker, in his work” A History of
Kerala”(page.381) quoted, “ in relation between Portugal and
India were barren of cultural and political results and there in
that history nothing which any civilized nation can be proud of.”
But A. Sreedhara Menon gives so many political, economic and
social effects as positives more. The negative effects-thePolitical
disunity, decaying of old towns and port and trading centres(eg-
Quilon, cranganore). End of the age-old connection between
Calicutand Arabs and Egypt. Unemployment of old
warriorsknowing sword and shield, unemployment of local
trade intermediaries, forced conversion of Hindus to Christianity
etc. The positive effects of Portuguese trade in Malabar are-

introduction of FEuropean fashions in textiles, ornamental

architecture and construction of hungaluws{ecdesiastical},

weapons at warfare(guns and artillery), introduction of new
towns( Calicut, Cochin, Port Cochin and Ehahym;:r,l T:tr'
avenues and privileges to converts from unltc-u-:he::l,ra 'ltmand
traditional caste structure, new theological seniuna;‘les .
colleges, spread of Latin and Portuguese amnnE, .:-::Tned Pﬁai
Indological studies by European scholars ( i;rm;:a o
plants by Garcia da Orta, tr_ans]atmn Dﬂ o 3
Malayalam and other ohservations by Lua

e for |:.‘r1'iJ1tEd books
Gasper correa), cut out types of local languiag 81
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v Fwnr
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. (a1 Covhin and Vaipicotta), new art form

i"l'l'“'-"“ .
I Aissionares il

anid ['ll'mlir‘l}:
(havitiv padakam
ntions the cultivation of both pepper and

yacro polo N :
in the Eh kingpdom during the 137 century. I'he English
.:rﬂ!_‘,t‘-'

praveller Ralph Tty I visited rn'i'ﬂ'.ﬁ in 1589, where he noticed 4
iy people who seemed different from other malabaris
ith bushy hair, long bow and arrows, Fisk wrote, * here growth
the pepper and 1t .upringvth up by a tree or a pole and is like our
v herry...". Portuguese notion was that pepper cultivation
required no labour( Bouchon, 1988:3, Fisher, 1968:45-46).

gt

3.Scope and significance of the present study

Even though there are so many studies regarding
Malabar and Kerala history, they are all either political,
oconomic or social and educational histories. Studies of
acological, agrarian or environment history regarding Malabar
are very rare. here, | am trying to present the case study of how
Malabar coast effected by the Portuguese inpact through the
spice trade of Zamorins headed as -Impact and effects of spice
trade of calicut by zamorins upon common people and peasants-
an historical journey to enlighten the Portuguese period of

Kerala from the agrarian viewpoint,

4.Methodology

This study is purely an inter- disciplinary historical
research with secondary data.
5. Objectives

to study the positive and negative effects as impact of spice
trade of Zamorins in Calicut upon - common peaple
and peasants.

¢ to analyse the spice trade and exchange from the point of
view of producers and extractors than traders and
landlords.

B2 Research Journal 1(1), 79-92
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o o study the impact of Por
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Calicut. and agriculture of
¢ tocheck were there any crisis or movement among peasant
. iy L . e > i Y 5§
and spice cultivators of Calicut against Portuguese or
against the ruler "Zamorin'. If, the reasons for such 1
movement, or if not, why?

6. South -West coastal India during 15th and 16th centuries

The south- west coast of India is set apart from much of
the rest of the peninsula by both physiographic and climate.
Bounded bythe Indian Ocean on the west and the western ghats
onthe east, this region consists of mountain evergreen and semi-
evergreen tropical forests dissected by well- watered alluvial
valleys . The ghats not only act as a rain shadow during the
summer monsoon, ensuring a fairly high rainfall along their
western slopes. but they also send down numerous small
navigable rivers to the coast. the Malabar coast was primary
locus of spice production in India ( Stein, 1982-120). Of the
spices, pepper(pepper nigrum) involved in expanding trade
networks. further north, there was the Kanara & Konkan coasts,
flat land between the coast and the mountains were rice growing
regions, ( now, these coasts are divided into Karnataka, Goa and
Kerala). Natural harbours are relatively rare along the west coast
and most port cities were located slightly inland along the rivers.

A number of hill people or Tribes were in Malﬁnhnr ghats
( Hockings, 1989&1997) by hunting ar-:._i collecting forest
products for external markets. these groups m-:ludud}he} H.q]:d:ll',
paliyan, Karumba and the Hill Pandaram. Nayadi, Kanikar,
Muthuvan and Urali Ulladan people also were there practising
swissed agriculture. many forest group | I._lpinfui }?n'-p_le"l
depended on neighbouring lowland( 1.-_r.‘lElt.'].',.r" I!-'Illa.l[.’,t"i:&-':l for
products of basic subsistence like food grains, textiles and '-lm";
the lowland’'s market for pepper and l.‘.ll‘dl.!l'l'lll: Rlltls'l‘la;::r
market)opened up opportunities for upland also as agen

collectors of spices. The distribution channel was like that-

landlord/ Janmi- primary agent - sub agent. .

Research Journal 1(1), 79-92
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In the case of Calicut zamorin, the local ruler wie the
landlord, loval muslims  were  the primary il'll'I‘TlTH"vr“nri“,i
between Arabs (in later period, Portugoese) and Zamorin and
local muslims collected the spices from the above tribeg i
foragers from whats. A little bit of spice cullivation were there =
vallevs also. the valley is classified as Kandam, parambu, They,
ctc. hased on the area. The main agriculture was mainly fhe

staple tood rice and coconut,
T.Indian ocean Trade and Malabar coastal entrepot

When the Portuguese Vasco da Gama first arrived o
the south west coast of India in AD 1498, the Malabar port city of
Calicut was one of the most important trade centres in the
region, having political predominance over neighbouring coastal
Polities. As the ruler of the Calicut, the Zamorin was able to
control his coastal neighbours cochin in the south and the
cannanore in the North({ Bouchon, 1988). he did not control much
of its forested, mountaneous hinterland{Dale, 1980:15).
Permanent settlement was restricted to riverine areas. With the
arrival of Portuguese and establishment of their trading centres
along the coast,Calicut's importance a a node in the regional
exchange system was eclipsed by that of Goa and Cochin
(Svbramhanyan, 1993 & 2001.) Malabar coast was the primary
locus of pepper gathering and production as well as many other
forest products including ginger, cardamom(Morris, 1982). Goa
had to bring in pepper and other Malabar products up the coast
for exchange. Cities of cannanore, Calicut and Cochin prospered
commercially by the bulk storage and marketing of products
neither manufactured nor produced in the locality.

8.Method of Portugual Trade with Calicut

The Portuguese used intermediaries for obtaining h‘“""*f

products, pepper, ginger and cardamom were all pnwumi vid
native intermediarics” (Diffic&Winus, 1977:319),  Goods wiene
purchased by the Portuguese on fixed price contracts and
induced local rulers to supply them with spices at an ﬂE’r“"'r
upon price(Bouchon, 1988, Dan vers, 1966, Mathew 1983). Locd

&-82
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9. Role of Tribes in Portuguese Spice Trade

In history, there were three key periods for foragers- the

earlv historic, between “lﬁth and l?th century and a transition
period. in the early historic period of uplands, there were large
modification of the vegetation. In the second period, spice trade
expansion and concomitant expansion of low land agriculture
and in the third period there was a move with the following
reasons-

e Increased demand for spices and other forest products. and

« The pressure on the foresters by expanding the agriculture
( increased forest land use and increased spice demand

in world trade).
hnic have shown a great

g both their mountain
momic, ecological and

The tribal group presumed be et
deal of flexibility and integrity in relatin
environment and to their neighbours- eco | _

and gathering wild

iti Jati ith hunting
political relations. Along Wi P e
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perspectives are linked both to land and its resources.”

The history of western ghats describes the impact of
changes in agricultural production and exchange of forest
products in 15th and 16th centuries. South west coast Hill people
became more constrained against the conflicts of forest areas for
spice cultivation by lowlands. There were some changes in the
orgamzation of foraging too. There were economic integration
and inter dependence between foragers, peasants and
agriculturists,

Here, one can see an exploitation of timid forest dwellers
by outsiders. Local leaders demanded tribute from tribes for
products, not directly from producers or collectors. The effects
are- tribals were able restyle themselves and many of them
became landless proletariats.

10. Role of coastal entrepot cities

There was ramification of lowland politics and
economics to uplands. The demand forpepper and other forest
products and upland crops was accelerated by direct Portuguese
purchase and forcible extractions as well as by ongoing extra
Portuguese trade. The same was the case with the organisation
of production and distribution of foo grains in the lowlands-
rice. combined with increased exports of rice to coastal cities,
changes in the organisation of production. There were three
forms of Portuguese involvement- the emand for tribute to
supply Potuguese forts and settlements. The ‘contaz’ or pass
system for local as well as distance trade so that no ocean
transport what so ever could officially take with out Portuguese
approval and taxation, and the escalation in demand for rice and
other staples created by Portuguese extractions of pepper and
similar products from the foothills and mountains of the Ghats.

One striking effect of Portuguese involvement in
southern india was the shift in area around Goa from a gain
surplus to grain deficit. Before the Portuguese arrival, the focus
of trade was from Calicut to Goa and vice versa. After the
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export oriented  swidden cultivators -WH“ wIF’Tmhwtr. and
through .I{:-{‘a'l power and authority. the : : ﬁt'nwmm
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mn?blllzat1nn of this surplus. Demand for forest products were
rising but the areas under forests were declining. Deliberate
and land clearance were common
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forest removal
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11. Structures of Political authority beyond the coast in spice

trade

Throughout the massive expansion of the spice trade,

connections  between primary producers and collectors and
indigenous governments benefiting from forest produce were
generally indirect. [ntermediate brokers 0r ” secondary brokers
(Dunm, 1975:990 forged relations of  dominance

indebtedness with forest peoples. the brokers Jealt with mer
political authorities. the ra.mtr-.wt-.mi system L|'-'|"'L’l‘"tl'ﬂ"-' on
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pof in any of the literature mgardinga
movement against either Portuguese 0T local ruler "Zamorjy ;.
Calicut during Portuguese periﬂr:.i. Sri. E.M.5. Namboodiripag, %
hic selacted writings (‘A short history of the pesant moveme,
in kerala’, 1985:170) clearly wrote that the pesant movement i,
south India was almost a century old with Moplah rebellion .
liberating the entire peasants of Malabar from the iron grip of
the ‘jenmi'(landlord) during from the last quarter of the 1th
century by the Moplah of Eradu and Valluvanadu.

12. Pesan

There is no pr

| According to Sri. EMJS. , the reasons are- they were
illiterate, un organised, backward classes of the society, inability
to see the exploitations, innocence, ignorance of the Ieyf
i;:;::gpls etc. the peasants and cultivators of that period thought
o l;:'ﬂi their duty to safeguard their landlord in all meanings

15 always above from them and treated him as protector
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environment, bodv or mind. (
..-hﬂﬂt"ﬂﬂl" ol the society is caused I.!:“:_:““ : the  most impertant
and s impacts  which .ulwr:qfh-'l """:;:“ITWMHF Rume
dr"-'.'-‘l”l""'-'“l also). the failure of agris l|l\‘1.|n<:.'I oty el
ﬂ!;m'ulhlml lands lead to the deficit of and the declining of
and we lost our order of lifestyles 1.'111||'le Pﬂuiuf 55 from arphi
_;;.1!'rwnui thn‘llugh a number nl 1'|'nt:l;r;1:ll E::«m:":m e
ﬂl:J.,[jl.u!'tur.ﬂl dilects, agro related rituals and ;E'Uf.lnmqﬂ‘trg-:,mm:
t‘-.ll_lll"ll“t'ﬂ'f‘-‘: medicines, tos food and lores. Indi.u;-a ar: aln;*
imitating the west in all aspects- a blind only knows the 'l.-'al.ul'jnr'
eves! We are becoming blind.. ‘

Even thl?ugh Portuguese did so many cruelties towards the
Jriculturists and cultivators in terms of forceful cultivation,
on of their labour without remunerating  justly.

exploitati

collecting tribute etc, they did a number of good thing which
|ater used for the economic  development which are (A
survey of kerala history by A. Sreedhara Menon, p.234-33)-

o They introduced new agricultural products- Cashewnut,
Tobacco, custard apple, Guava, Pineapple and Pappaya-

like pepper, Cardomom.

rised Kerala spices
n markets by arranging

» They popula
Europea

Cinnamon and ginger in
direct transportation.

e They prﬂmuted the scientific cultivation of PePPeT and
ginger on an extensive scale.

o  They took masses of people o the cultivation of spices.
in coconut cultivation with

changes
'{'I..I- o ”.d-

e They intrmiu::t-d
f coconul st

improved variety ©
wonul husk) in

They P{lpulﬂriﬁl-d coir (i }muhu.‘l aade of &

the world ma rket.
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14 Conclusion and Finding

fhe present kerala state of India was known as
th ; - J
Juring ]_':Ih and 16 centuries, situated on the SOUth
coast of India, which was a group of local kingdoms Vi
olathu nadu. Polanadu, Calicut , Cochin, Venad etc, -I"'I-I'nnnl
them Calicul was in front in terms of wealth and War 5trﬂli'gi'l"i
mainly to Rome and Egypt with the help of Arabs in Indjy,
acean. Besides, spices, coconut and rice also were cultivated
Spices were mainly pepper . ginger, cardamom and Sinnaman,

Malabar

wesl

During the discovery ages, Portuguese under the
leadership Vasco da Gama arrived in Calicut on 1498 May 20, on
the way of enquiring the silk road to the east. In Calicut, he met
the local ruler Zamorin and made contract to do spice trade He
came here with three fold objectives- Trade, conquest and
conversion. Innocent and god- fearing Zamorin didn't
understand those objectives by seeing his politeness. Gradually,
he took permission to build a storage for collecting agro
products, then he removed all internal distributers as collectors
of spices and made direct collections. They fixed the price for our
produce which to be sold to them! He found western Ghats as a
great source of spices and buy declining the forest lands,
extended spice cultivation besides the low lands and forced
innocent and ignorant tribes for collecting spices from forests
and to fill their Godown for which they had bought tributes and
put the tribes always indebtedness. they captured the monopoly
of spice trade of Calicut Port city to their hands, Zamorin was
unable to break that Portugual monopoly and to trade and
export according to their will and wish. Exporting was reduced
to west only through Portuguese. Irritated locals fought with
Portuguals and conquered over them. Portuguals approached
neighbouring enemies cochin and Kolathu nadu for help and
they were received and started the spice trade by making the city
as Port cochin and buy building their cultural style buildings
and seminaries and appointing a Portugal administrator. Cochin
and Goa were made under their custody until the Dutch people
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Portuguese put stop the caste system in Malabar by
raising the untouchables into the mainstreams of the society.
Portuguese listened only to profit and trade oriented agriculture.
They deforested several parts of Ghats and used force and
torture to Tribes to collect wild pepper from forests and for
cultivating forest lands. They priced the produce. Local ruler
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